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PREFACE

The Tribal Research Institute, Assam, has taken up a
scheme of preparztion and publication of 2 popular series on
the tribal communities of Assam, Il is fell that there has
been no popular write-ups on the tribes of Assam in a conso-
lidated manner which can be read and understood by the
common readers who want to know something about our
tribal people. Even for administrators also such literature on
the tribes is very much essential,

In one of the Conferences of the Directors of Tribal
Research Institutes, held in New Delhi under the auspices of
the Ministry of Welfare (erstwhile Ministry of Home Affairs),
Government of India, it was decided that each of the Tribal
Research Institutes in the country should bring out popular
series of books containing ethnographic notes on each
scheduled tribe of their respective states within fifteen to
twenty pages with representative photographs covering the
main aspects of their life-and culture.

It is thought that the publications of such popular series
in the different parts of the country would not only cnable the
persons with enguisitive minds 10 have an idea about the basic
characteristics of the tribes of India, their pace of development,
problems of transition and their adapiation to the new techno-
logical changes, but would also help the administrators, deve-
lopment agencies, research scholars and others connected with
tribal development and welfare in various ways. A rational
knowledge of our unknown or little-known neighbours would
surely pave the way for national integration through proper
understanding of the cultural parameters that govern these
more or less self-managed societies.

The present volume is Parc- 1l of the popular series
containing the ethnographic write-ups on six tribal commu-
pities, four from the hills and two from the plains, namely,



Barmans of Cachar, Hmars, Kukis, Rengma Nagas, Sonowals
and Zeme Magas of N, C. Hills.

The Part-[ of the popular series published in 1987
contains the ethnographic notes on  seven tribal comm unities,
five from the plains namely, Bodo-Kacharis, Deoris, Lalungs
(Tiwas), Mishings and Rabhas and two from the hills, namely,
Dimasa Kacharis and Karbis. We have, thercfore, covered
thirteen tribal communities out of 23 in these two volumes.
In the Part - 1I[ of the popular series we propose to cover a
few more tribal communities out of the remaining ten.

The authors of this volume is mysell and one of my
faculty members. The author of the ethnographic note on the
Sonowal Kacharis is Dr. G, C, Sarma Thakur, Joint Direclor

of our Institute. The ethnographic notes on the remaining
five tribal communities are written by me.

Like the previous one the preseat publication is also a
part of the popular series and as such the readers will not find
scholarly treatment  here, Comments received from readers,
scholars, administrators ang others on the Part-1 of the
popular series have shown that the book has been very much
well received. We think that this present volume will also
serve the purpose for which it is primarily meant.

B.N. BORDOLO]

A . DIRECTOR
ed Guwahati TRIBAL RESEARCH INSTITUTE : ASSAM
the 1ot January, 1588 GUWAHATI

CONTENTS

The Barmans of Cachar :

Introduction [ 1, Racial affinity [ 4, History | 5, Demography /6,
Social life /7, Law of inheritance {10, Village .ﬁrmfm; 11,
Rachelors' dormitory | 12, Religious life [ 13, Cultural life [ 16,
Conclusion [ 18

The Hmars ;

Introduction | 20, Migration and present habitat | 22 Demo-
graphy / 23, Domestic life | 24, Houses [ 24, Manufacturing of
household equipments and tools | 25, Dresses & nrnlamtnts | 28,
Food & drink | 29, Dance and music [ 30, S-::f::r.ﬂ Ii_fa [ 31,
Religious life [ 35, Political life / 37, FEconomic life | 39,
Epilogue | 41,

The Kukis :

Introduction | 44, Present position | 46, Demography [ 47,
Clan exogamy and marriage | 48, Family structure | 49, Socio-
Political Orgenisations | 50,  Religion [ 51, Er:unn_m;,r | 32,
Dresses and ornaments [ 53, Hnmrﬁn!d nr_u:l agricultural
implements [ 36, Housing pattern | 58, Conclusion | 58,

The Rengma Nagas :

Racial affinities | 60,  Migration .f 61, Chiefrainship | 65,
Clans | 65, Marriage [ 65, Family Structure und. !.'lw of
Inheritance | 68,  Birth /68,  Death /63,  Religion /69,
Bachelors' dormitory | 70, Occupation a.nd ecanomic condi-
tions | 71, Ceremonies connected with agriculture | 72,
Dresses | 73, Ornaments/74, Village structure and houses | 74,



The Sonowal Kacharis H

Introduction | 77, Legend about the origin [ 77, Social struc-

ture [ 82, Agriculfure / 83, Food | 83, Dress /83, H

A ] » (] ouse .I’ 34"
Snf:ml liﬁ.c [ 84, Inheritance [ 85, Clan / 85, Marriage | 86,
Bride price | 88, Religion [ 88, Festival | 89, Death and
attendant ceremonies | 91, Changing trend 92,

The Zalma Nagas of N. C. Hillg
Introduction /94, Mi
structure [ 96, Clan /
Village system and
Religious life / 103,
Fulk—mnpf 108,

Dresses  and orn
Conclusion [ 119,

gration and scttlement | 94, Family
9{1. Marriage [ 96, Birth [ 97, Death [ 98,
village leadership /99, Morungs 100,

Economic  life {103,  Festivals | 106,
Dance [ 108, Musical Instruments | 108,
Aments [ 109,  Food and drink / 110,

The Barmans of Cachar

Introduction :

The Barmans of Cachar are one of the plains tribes of
Assam inhabiting the Barak Valley. They are in fact a part
of the preater Dimasa Kachari Society the members of which
are found to inhabit mostly in the North Cachar Hills District
of Assam., In other words, the Dimasa Kacharis who live in
the plains of the Barak Valley are known as the Barmans.

Looking back at the history, we find that the Kacharis
had a long standing enmity with the Ahoms. In the year 1536
A.D. the Ahoms occupied Dimapur, the capital town of the
Kacharis and had driven away the Kachari king and his
royalty, Having fled away from Dimapur, the Kacharis
established their capital in Maibang in the North Cachar Hills,
But here also the Kacharis could not live in peace, While the
most powerful Ahom king Rudrasingh was on the throne of
Assam, the Kachari king Tamradhaj had the courage of proclai-
ming his soverignty in the year 1706 A. D. This had infuriated
the Ahom king who had despatched two contingents of the
Ahom armies to Maibang, the capital of the Kachari king.
The Ahom armies crushed the Kacharis and even their capital
Maibang was not only occupied by the Ahom armies but
demolished also. The then Kachari king Tamradhaj had to flee
for hiz life and to take refuge along with his nobles and other
followers in Khaspur, in the plains of Cachar. Khaspur had
subsequently become the new capital of the Kacharis. Though
the shifting of the capital from Maibang to Khaspur was
started during the reign of Tamradhaj, the total shifting was,
however, effected in 1750 during the reign of Kartik or Kirti
Chandra Narayan.



The term ‘Barman’ and its significance

The Barmans of Cachar are, no doubt, Dimasa Kacharis
out and out. Now the pertinent questions ii—wh]r the Kacharis
left in the North Cachar Hills and the Karbj Anglong are till
known as the Dimasas and the Dimasa Kacharis who had

migrated .
as anf?m these areas to the plains of Cachar are known

who consider
second Papd themaclves to be the descendants of Bhima, the

religious lﬂl‘il:::"li‘I.ﬂ.-if:lr e Mahabharata, and follow the Hindu
are called B*n:mn. “;i:’:f sacred threads like the Khatriyas

to be the desce acharis who consider themselves

d ndants of Hidimba g 2 .
traditional religion are known as Dimﬂ;‘i who still follow their

Quotin
btk the Dil::; :1::1 Mr. J. B. Bhattacharjee says—“In the
the system of ¢ known as Barman who had assumed

the Klutrimrr,“m‘ Sacred thread like the Brahmans and

lhEMr. C A. Soppi
as aristoeraci
e Barm masas, He says *About 1750
range and estabjj ans (aristocracy) crossed the Barail

two, the view . - the plaing o Cachar as Barmans. Of the
logical, i8 al8o frye by My, Guha appears to be more
likely to be RCCOmpained S0me xtent that a fugitive king was
© aristocratic families since their

Bings were |
1. Guha, y, ¢ K":H likely 10 be plundered by the invaders
(Reprint), puee. - TAT0T Itibritey

2 Bm:-chi;ge} Sand g, (Bengali), Guwahati, 1971,

3 Soppit, ¢, 5

N. C. giy eseriptive Account of the
tales, Shillopg 1885, P:;:h Specimens of Tales

while the common subjects have nothing to lose much. But
all the aristocratic families were not likely to leave their hearth
and home. Those who did not accompany the fugitive king
should have remained in the North Cachar Hills by retaining
their title Barman., But we bardly find Barmans in the hill
areas of Assam.

Secondly the fugitive king might have been accompained
by many a common Dimasas to the plains of Assam, But why
have then all the Dimasa Kacharis in the plains of Cachar
been called Barmans ?

Mr. Guha's view that the Dimagas who consider them-
selves to be the decendants of Bhima are called Barmans and
those who consider themselves to be the decendants of Hidimba
are called Dimasa contains some truth, but not the whole truth.
To think that only those who considered themselves to be the
offsprings Bhima had accompained the king from Maibang to
Khaspur is unthinkable,

In all probability when the Dimasas, who on shifting the
capital from Maibang in the North Cachar Hills migrated to
the plains of Cachar, had come into the contact with the
Hindu people and the Brahminical priests, the idea that they
were the descendants of Bhima, the second Pandava, who was
a Khatriya and whose place was next to Brahmin in the
Hindu Cuaste hierachy, might bave been injected to their
mind. This ultimately led to the accept Hinduism and to
declare themselves to be Khatriyas by wearing sacred
threads by the male members and by performing the religious
rites of the Hindus. At this stage perhaps, the Dimasas
started calling themselves Barmans to distinguish them from
the other section of the Kacharis living in the hills and
following their traditional religion.

According to Mrs, Nirupama Hagjer, the switching over
the titles from Dimasa clan names to Barman by the Dim-
asas living in the plains of Cachar is not even hundred
years old. She has stated that the Kachari king Krishna
Chandra Narayan was asked by the Brahmins to change
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his title to Barma after his atonement in Prayag. Although
the king accepted this suggestion, the writing of title as
Barma was, however, confined to the members of the royal
Elfnil:,r only. This had of course little impact on the common
Dimasas. In 1830 at the death of the king Gobind Chandra,
the nobles and the common people alike had changed
their Dimasa titles and uszd such titles such as Barma,
Bezbarua, Barbarua, Bezlaskar, Laskar, Choudhury, etc. But
:h:: to the constant efforts on the part of the Brahmins, the
f‘n::’::&fdmpp!d “the above titles and started writing Barman

(CIf mames.”* And they galso accepted the practice of
wearing sacred thread by the male members in  order to
prove themselves g pe true Khatriyas.

title :.l: > conclusion we may, therefore, assume that the
oo o far the Dimasas living in Cachar are

;D:;:DI:::. ;s rﬂ:lhnr a pmfiuc! of the influence of the
" the Kachari kings, their royalties and the

aflter the total Shif'r}ng of the capital from
was, however, somewhat

achar Hills and ghe Karbi Anglong
the Barmage of Cachar and for that
Tibeto-Rurman group. The
At the peaple belonging to the
b :_"ﬁ"“ﬂ}f _inhabited the area on

ang-te-Kiang ang the Howaog-Ho
of them migrated from one
Courses of the Chindwin and

hnrdes &
o ntered Assam by land
e of the Brahmaputra and started

Samese), Jorhat, 1974, Page.74

living in the valleys of the rivers and in adajacent hills
of the valleys of the Brahmaputra and its tributaries. In
fact the Bodo-Kacharis living in the Brahmaputra Valley,
the Dimasa Kacharis living in the North Cachar Hills and
in the Karbi Anglong districts and the Barmans in Cachar
refer to the same stock of people although due to separation
and isolation for centuries together differences, rather than
alikepess, in the languages spoken and the material colture
practised by the Bodo-Kacharis, Dimasa Kacharis and the
Barmans of Cachar are observed.

History

Bereft of any written records, the early history of the
Kacharis prior to the advent of the Ahoms, can be regarded
a5 a guess-work. From their old legends it can be assumed
that the Kacharis after entering Assam through the north-
east settled in the hills and slopes of the upper course of
the Brahmaputra. They gradually moved towards west and
extended their settiement cven upto the Mymensing district
of present Bangladesh.

It is believed that during the pre-historic period the
capital of the Kachari kingdom was at Pragjoytishpur (present
Guwahati). The Dimasas who claim to be the descen.
dants of Bhima, the second Pandava and Hidimba, a2 non-
Aryan princess, had their capital establishment at Dimapur
(in present Nagaland) probably during the later part of the
11th century prior to the adveat of the Ahoms.

The Kachari kingdom at the time of the advent of the
Ahoms at the beginning of the 13th Century was extended
along the south bank of the Brahmaputra from the Dikhou to
the Kalang rivers. The Dhansiri valley as well as the North
Cachar Hills tract were also included in it. The Ahoms who
were rather a powerful race from the point of view of warfare,
bad gradually driven the Kacharis from the western bank of
the Dikhou river and subsequently had driven them out from

their capital town of Dimapur in the year 1529 after o fierce
battle.



B‘-Ding driven away from Dimapur and from the entire
Dhansiri _‘lr'nllcrf the Kacharis had to shift their capital to
Mlibuiﬁm the North Cachar Hills. But their hostility with the
Ahoms did not end and it rather flared up during the reign of
o most powerful Abom king Rudra Singh. In 1706 the Ahom
;."T';L'L?;'““:‘ Malbang and the Kachari king Tamradhavj was
e in:: ave .Mnl':mng and flee for his life. The king
I'ﬂfugr,z Khubr o nobles and some loyal subjects had taken
established thffur;u ﬂmp!’"“‘ of Cachar where the Kacharis
reigned from Kﬂh: St capital. _ The last Kachari king who
lost northern h.il:r‘Itlr ‘?s Gobind Chandra who unfortunately
kingdom to hj ¥ region (North Cachar Hills tract) of his

S owa general Tularam Senapati, King Gobind
t:m sail iﬂ_rmuuth water, He was almost
Y M;lmp uri brothers and ultimately with the
signing a tre ) uld get back his lost territory
the Go Aty with Mr. David Scott, Agent to
Vernor General, according to whi b
Mk"ﬂﬂwhu“,m . "8 10 which he would be
i S Qired to pay an apnual tribute to
Chandra abandopeq Y. In 1925 the protected king Gobind

Hariy Khaspur and established his capital at
ka, aboyt ¢ kms. wegt of Badarpur, : e

:un:ir;g Yied without leaving any legal hei to

Kachari kingdom agq .. PPOTMU0MY the British annexed the
a0d Cachar ¢, its territo

D"“"lrlpiy -

. As per 197
,E;:ﬂ o of C“hlrc:.::i’; th;:"' Were 13,210 Barmanps in the
fem.'hl dlﬂﬂ'h'u ?hﬁh Ei?ﬁl weére males nnd ﬁ‘-ﬂ#g

i sy, gy * 80 80 anq 5 yiiigaes 1n Silchar a0d
198 could be TeSpective
¥. As no Census of Assam
Ifﬂ'wth of

ucted
F’?F"hﬁﬂn hue'dwﬂ h-‘u Lo m]}, upon the pm-ﬁcmd
Would be on ¢ Populgyic ¢ Dational growth rate. The
oals, - ofth‘B'fmau:af Cachar in 1987

]ilonq, Aﬂcnm-
“mht:rm:- 08 in g:,;f 1971 Census the percentage of
e memchrzﬁ.?z T“ ¥as 30.45 as against the State
- Thejy leve] of literacy is, therefores

slightly higher that of the State as a whole, While the percen-
tage of male literacy was 39.97 as against the male literacy of
the State of 37.199;, the female literacy was found to be 22.56%
as against the State percentage of 19.27.

SOCIAL LIFE

A. Family Struocture

The Barmans of Cachar follow the patriarchal system of
family structure. The father is the head of the family and the
line of descent is traced through the father only. While the
Dimasas of the North Cachar Hills have the unitary pattern
of family structure, the Barmans of Cachar, on the other hand,
prefer the joint family structure. The head of the family his
married and unmarried brothers, his married and unmarried
sons and unmarried daughters live under the same roof and
have their food from the one and the same kitchen. Since the
joint family structure is not a custom among the Dimasas of
M. C. Hills, it, may, therefore, be presumed that the joint
family system followed by the Barmans of Cachar is rather an
impact of the Bengali influence.®

B. Clans

Like the Dimasas of the North Cachar Hills, the
Barmans of Cachar have also 40 male clans called Semphong
and 42 female clans called Julu. These clans, both male
and female, are exogamous and as such marriage between
the boys and the girls of the same clan or boys and girls
belonging to the mother'sclan and father's clan cannot take
place. The clan of a new born baby is determined by its
sex, If the new born is a boy he will be included in the
Semphong of his father and if it is a girl she will be an
additional member in the Zulu of her mother.

C. Marriage
The system of marriage prevalent among the Barmans
of Cachar differs fundamentally with that of the Dimasas

5. Hegjer, Nirupama, Dimasa (Assamese), Jorhat, tﬁl,
Page-19.



of the N. C, Hills. Marriage by negotiation is the prevailing
practice although marriage by capture is also not totally
absent. But such a marriage has to be regularised at a
sooner or later date.

The Barmans barring one or two customs have completely
given up the traditional Dimasa system of marringe and
have accepted the Brabminical Hindu system.

Like the Dimasas of N.C, Hills, the parents or guardians
of a marriageable bachelor at first send the proposal to
the bride's family on a day already fixed for this purpose,
If the proposal is accepted by the bride’s family, the prelj-
minary step called ‘Sandi-Dang-Sengba' which means the
formal acceptance of the marriage proposal is started. For
this purpose three women carry about 15 Nos of betel nuts
with betel leaves by tying them with seven bamboo straps
in seven rows in a bundle with a hand scraf called Gamosa
to the bride’s house. As a second step some quantity of
rice beer called Zou in gourd pots is taken to the bride’s
bouse by some male members from the village of the boy
and the actual date for the marriage is fixed. After this
second step, no traditional methods of the marriage ceremony
are observed. The actual marriage is then performed in
the Hindu way with the help of the Brahmin priests. Just
like the neighbouring Bengalis the matrjage ceremony is

performed at night only, Tie i
. newly married couple con-
summates their marria y .

e B% on the very night itself. Next da
the bride is taken to the boy's houj;m itself. Nex ¥y

Like the Dimasas of the North Cachar Hills the practice
of paying bride price called «Kqlyi is also prevalent among
the Barmans of Cachar. Iy g the responsibility of the young
s €arn and save the required amount for the payment
of bride price. Among the Barmans now.a -days, however,
the qurdians or the parents of the girl donot insist on the
payment of the bride price.

Child marriage is

not prevalent g )
the point of view of Mmong them. From

marriage they folloy monogamy. The

married couple has to go through a very laborious pfucest
if one of them or the both want a dlmr-:_e. ch_n:n divorce
is rather wvery rare. ﬁnﬂthtrimp-url&r.ﬂ thing that is observed
in case of the Barmans of Cachar is the absence ?f t_'h..u
system of widow remarriage while widow rfmlmagu is
permissible among the Dimasas of the N.C. Hills.

D. Birth

The birth of a child, be it a maleora female, is an
occasion of joy for the family. “I:‘nu mother m:[d the baby
are separated from the other family m:ml:m's till the navel
chord falls and the purification ceremony is performed. At
the time of delivery, help of doctors is not generally sought
unless it is absolutely necessary. E.ldr.'rl.j' Tﬂmqn of the
communily having the experience of midewifery h.-.-lp !he
woman at the child-birth, On the day of the purification
of the mother and the child the elderly women and some-
times elderly men also are to be entertained with a.mar.imitt
feast and the women helping at the time of delwury. are
to be offered some presents by the father of the child.

E, Death .

The Barmans cremate the dead. Babies :whu die without
arriving at the teething stage are u!ﬂr buried. When thin
elderly villagers confirm that a particular person would die
soon, devotional songs are Sung l’or.lhﬁ l?mﬂi the person
in the death bed. The Barmans belmn_ life hereafter and
rebirth of the deceased in the same family, _When the .mmd
body is taken to the cremation ground singing devotional
songs continuously, paddy and cotton are thrown on Phu
entire path from the house of the deceased te the cremation
ground. Moreover colton threads are nfua:.: left on the path so
that the departed soul would be in a position to recognize the
family and take birth again. The performance of t-hu death
ceremony for the eternal bliss of the dl:p?tted soul is a must,
While among the Dimasas in the N C. Hills there is no hard
and fast rule regarding the duration after which the death
ceremony is to performed, among the Barmans, of course,
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::‘ has to be mlfnpulmrily performed on the 13th day from the
te of death in the Hindu way where the services of the

Brahmin priests are required. Agai
. Again at the end of a
annual Sardha ceremony is to be performed. e e

The Barman
. m:l_!d s of Cachar are very much afraid of two
uﬁ . inds of death—one is death of a woman at the time
> lh:::r:r a?id the other is the death caused by a tiger. [n
wo death are regarded as the worst kind of death.

Law of Inheritance

cleristic has an impact on the
The Barmans have two types
r father's Property and the
The paternal property which
les, weapons, cash money and

customary law of inheritance,
of properties —the paternal o
maternal or mother's property
generally consists of the real esta

the cattle can be ;
oherited only B
: y the
daughters even jf the man leaves po mn]:::ze: I;ih?e;t 1'111:
nd.,

such a case
ity mﬂ:e I:‘-atemal Property will be inberited by the th
cares mber of the clan of the deceased man )

. PTOPETty conmsists of the jewellery, looms
the mother, the wutensils
only be inherited by the

n
ever by sons evep if the deceased Wwoman

does not leave bep;
hmd *
umstances, the mhw:ﬂj' female issues, Under such cire.

rited by the Dearest fumahpmir:h:m“mm“mu!be inhe-
' Tof her clan. There

: are

brass metal dishes gng 810 such as the cooking utegsil
These are howeyer h oo™t bousehold “quipments s
Sl For 8 childis gpoy”, % %00 and daughters equ.
members woyld g 2 OOl o Course, the p o et
sometimes, f; B30 appear in the geeq Pty
s, falls heavily op 4 ¢. Such a system
person dies with a g S Wb :

b en a childless maje
ired to inherit the dnh:t'n;i: along win, lAtive s requ
along with the other j ¢

tems of
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paternal property not due to his own fault but because he
happens to be the pearest male relative of the deceased
person. Even a well-to-do man may be turned into a pauper
in such a case since he cannot throw away the burden of
debt under any circumstances.

The Villnge System

The village system of a community depends to a con-
siderable extent to the ecology and enviornment which also
include the habitat of the neighbouring people. We, therefore,
find that there is a vast difference between the village
system of the Dimasas of N. C, Hills and the village system
of the Barmans of Cachar. The habitat of the Barmans
are just like the habitat of the neighbouring Bengali people.
While in a Dimasa village in the N. C. Hill houses are
found in rows on both sides of the village streets facing
each other, the Barmans of Cachar do not construct their
houses in such a manner. Their houses are quite big and
spacious and the front side of each house is found either
towards east or towards the south. In the homestead land
fruit trees like mango, jack fruit, guava, banana, eic. are
planted. Every (family has a smalli kitchen garden
also. Besides these, a buach of bamboos is found in every
household. The well-to-do families have ponds also for
drinking water purpose. Pigs and poultry are generally not
reared, and sanitary conditions, therefore, are found to be
quite satisfactory.

The houses are built with timber posts and thatch
is used for roofing. Many families, now-a-days, have C. L.
sheet roofed houses also, The walls are generally mud
plastered. The main houses have three to four chambers
with provisions for kitchen. Granaries for storing paddy,
cowsheds, goat sheds and duck sheds are constructed sepa-
rately. Some Barman families construct separate houses for

accommodation of male guests.

Village Leadership
traditional village leadership headed by Kunang
{hudE:} and assisted by Dilo has now been replaced
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by modern leaders. The Gamonburah or the village headman
appointed by the Government, the Panchayat Members, the
non-official members of the Project Implementation Commitiee
of Integrated Tribal Development Project, Silchar, Subdivisio-
nal Tribal Developmeat Boards, Silchar und Hailakandi,
School teachers, educated youths, ete, are the most soupht
after persoms. In case of any difficluties the common Bar-
mans generally approach these people. Among the Barmans
themselves there are very few cases of disputes, thefts,
incests, elopments, etc, In the settlement of such cases the
tradional leaders like the Kunang and the Dilo, and the
modern leaders mentioned above and other village elders take
an active part by holding the village council sessions. Cases
are taken to the law-courts only when the village councils
fail to settie. In this connection it may be mentioned that
the Barman villages are surrounded by non-Barman villages.
Inter-village disputes sometime take place. The village elders

from the concerned villages try to settle i
such disput
mutually, =

Bachelors’ Dormitory

While in the North Cachar Hills the Nodrang, or the bach-
:I_ur:‘ dormitory still plays an important role in each Dimasa
village, the villages inhabited by the Barmans are marked by
Tth:i absence of the Nodrangs—the bachelors’ dormitories,

8 may be due to three reasons, Firstly, the need for

bachelors® dormitory in the i
plains might not have bee
since the sudden attack from neighbouring tri i

and from wild animals as well w
_ : hich
feature in the hill areas was o

Such @ defence as well as

bal communities
rather a common
absent in the plains of Cachar.

the bachelors' dormitory
required to spend the nigh
system of education. The
to study and do their hom

w}:m the unmarried young boys are
1515 not compatible with the modern
boys who attend schools are required
eworks, We have already seen that
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the percentage of literacy among the Barmans is slightly higher
than that of the State percentage of literacy in 1971. The
presence of the bachelors’ dormitories might have been consi-
dered by them as detrimental towards the growth of education,
Even in the North Cachar Hills the functional aspects of the
Nodarang have deteriorated in the recent times at such a fast
rate that only the bare Nodrangs in their dilapidated conditions
stand in the middle of the Dimasa villages like the aged
teethless persons.

RELIGIOUS LIFE

The Barmans ol Cachar are Hindus, All the gods and
goddesses of the Sakta sect that are worshipped by the other
Hindus are also worshipped by them. The services of the
Brahmins are indispensable, History shows us that if the king
and his subjects were of the same stock of people, religion of
the king became the religion of the subjects also. The Kachari
kings Lakhmichandra and Kritichandra while reigning from
Khaspur became completely Hinduised due to the influence
of the Brahmin priests. Those Dimasas who had [lollowed the
king from Maibang to the plains of Cachar also were greatly
influenced by the actions of their kings in Khaspur resulting
in the acceptance of the Hindu religion fully and completely.
But at the same time, it is also hardly possible on the part
of a people who had been following their traditional religion
from time immemorial to give up completely some of the
traditional religious rituals and beliefs in the ghosts, evil spirits,
ete, Moreover Lord Siva or Sibsrai who is their principal
deity in the traditional religion stil plays an important role in
their religious life. Among the Barmans of Cachar there are,
of course, no Christians,

ECONOMIC LIFE

A. Principal Occupation

The primary occupation of the Barmans of Cachar is
agriculture. Since they have been living in the plains area,
they are settled cultivators. Besides rice they also cultivate

13
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crops like cotton, mustard, sugarcane, sweet potatoes and
vegetables. A recent Survey carried in Barman villagers shows

that largest number of families are marginal landholders having
land upto 5 Bighas,®

They generally raise two principal paddy crops in a
year—Ahu and Sali, While Sali paddy is cultivated by each and
one family, Ahu paddy is not cultivated by all the families,
It is cultivated by only those families which have irrigation
facilities in their Jand, Mustard is cultivated on the river
banks on the silts, They have in their possessions periodic
Patta as well as annual Patta lands. Some families have T. B,
l:::ntlm, specially the land cultivated by them on the river

Among the subsidiary Occupations mention may be made
of employment in government offices, schools, both primary
and secondary, in police and defence services, weaving, sericul-
::::;Irmﬂ farming specially of ducks, animal husbandry,
i og ui: r::nun and bamboo mats and other articles.
mi“l: the subsidiary occupations, however, weaving and
mu‘r: “;‘ﬂdpllr an important role, Weaving being a common
2 !m:-' ':3::“1'. 0t asingle Barman family is found without

» “n up girls and women are Very expert weavers
U s tbnth: “:!;:mestic requirements of their cloths are
o comart oy looms. Rearing of Endi which is a

7 industry among the tribal communities of

the Barmans and it is
income. Cottage indus-

ol . it is sold in the markets,
s NS brew rice.beer for domestic consum tion. The
rew distilleg liquor from m . 4
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Another important characteristic among the Barmans
is their apathey towards working as labourers on wage-
basis among the other neighbouring commaunities, although
among the families of the same community they work as
labourers on wage-basis readily. It is also observed that
many tribal families engage agricultural labourers on cont-
ract basis from the ex-tea-garden labour communities. They
are also found to be cither disinterested or indifferent
towards trade and commerce,

So far as the problems of indebtedness and land
alienation are concerned Mr. A. A. Laskar has pointed
out in a paper the methods by which the Barmans at
first get themselves indebted and consequent alienation of
their land. The Barmans are traditionally good forest wor-
kers with their forest background. The able bodied male
persons of the Barmans are, therefore, engaged by the
forest contractors for cutting and logging of trees in Mizoram
and Manipur hill areas on contract basis. They are paid
a part of their contract money in advance. Sometimes they
fall ill seriously while working in the interior forests and
return home without completing the contract period. Since
their failure to work for the contractors the worth of the
advance amounts paid, they naturally remain indebted to
the contractors. When the case is repeated for a number
of successive years, the workers ultimately become heavily
indebted to the forest contractors. Finding no alternative
for the repayment of the amounts of debts, the concerned
persons have to part with their land resulting in alienation.”

Like the Dimasas of the North Cachar Hills, the
Barmans of Cachar have also a very interesting system of
mutual help and co-operation called HEDARI. When a
particular family finds it difficult to cultivate jts land,

7. Laskar. A. A.—Land Tenure and Land Use System among
the Barman Kacharis of Cachar District, Assam—in the
book Aliepation of Tribal Land and Indebtedness, Guwahati,

1986, page-84.
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transplant paddy seedlings or to harvest paddy in thF
fields in time and also to store them due to some unavoi-
dable reasons, the head of the family concerned approaches
the village headman for help to be extended Ihrul.:lgh the
youths of the village to do the job. This system is called
HEDARI or BIBA. The youths of the village do the
assigned job on a date already fixed for this purpose.
Such a system helps the widows, childless couples and the
invalids of the village. The concerned family, of course,
has to entertain the youths with food and drink.

CULTURAL LIFE
A. Archaeological Remains

The archaeological

remains of the royal palaces,
Bateways, pillars and tem

ples at Dimapur, Maibang and
prove that Dimasas

Singhadwar (main gate),
of nam:hnndh the Sawan Mandir {I!W
royal hnlhmuml the two storeyed palace although gquite

small, and the Sivy Mandir (the temple of Siva) speak
highly of the Altainment of 4 stage of cultura) development
the Dimasas arriyeq 5 The artistically designed cloths, the

© ShOW their Joye for art and artistic designs.®

Although 1,

€ mother.1o is Dimasa,
nevertheless  qye & e Bgue of the Barmans is
Present |ang

: influence of the Bengali people, the
inclusion ul’*um Poken by them g Dimasa with frequent
the schooj Iamgah Words. The medium of instruction at
th OWenell. While ainsg theumeives

BY  use Bengali while dealing with

8. B"-"ﬂ-'iilh:pi‘.1| B, N T - =

Guwabayj, 1934.'.!': s:;;g;nm Kacharis of Assam,
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C. Dance and Music

The Barmans of Cachar have almost given up their
traditional dance and music. Even the traditional musical
instruments like Khram (drum). Muriwaitha (bugle like flute),
Suphin (flute), etc. are now replaced by Khol (Manipuri drum)
Cymball and flute only. [t may be mentioned here that the
king Krishna Chandra married Induprabha, the Manipuri
princess. As a result the Manipuri culture had penetrated into
Dimasa culture. Due to royal patronage, the dance festivals like
Rasaleela, Holi, etc. have made an inroad into the culture of
the Barmans replacing the Bihu dances and other dances of
their own culture. Mrs. Nirupoma Hagjer thinks that the
absence of the celebration of the Bihu dance and festival is the

result of the Bengali influence.®
D. Dresses and Ornaments

Dresses used by the Dimasas are also the traditional
dresses of the Barmans of Cachar. The males generally put
on a Gomasa, a kind of homewoven towel, just like a Dhuti
while at home. When they go out they put on Dhutis and
shirts. In the early days they used to put on a very lengthy
turban which was about 18 metres in length. Bul now-a-days
they use turbans only on special occasions. Besides rings
in fingers, they also used to put on carnings called Kri. School
and college going boys and educated male persons, however,
use pants and shirts.

A Barman woman puts on a piece of Mekhela like cloth
called Rigu. She also uses a cotton scarf to cover the upper
part of her body and it iscalled Rijamphai. It is of two
varieties. While the commaon variety is used at home, on
special occasions the artistically designed variety is used.
It is, however, observed that the use of the traditional dresses
by the Barman women has gradually been declining confining

their use amopg the aged ones.
9. Hagjer, N., Dimasa (in Assamese), Jorbat, 1974, P. 68.
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The women are very fond of ornaments and they still
put on their traditional ornaments although the ormaments
used by Bengali women have also influenced them specially the
younger generation to some extent, Poal (necklace made of
silver coins and costly sea-shells), Khamontai (earring made
of gold), Chandrawal (necklace made of silver), Rongborsa
(necklace made of silver coins), Khadu (heavy silver bracelets)
Eansidam (nose ring made of silver), Khamontai (earring mad;
of silver) and nacklaces made of different kinds of bends
collected from nearby forests are some of the important
traditional ornaments of the Barman women of Cachar.

E., TFood and Drink

Rice is the staple food of the Dimasas, Fish caught in
the nearby marshy lands and from their
tutes an important food jlem. Dry fish procured from the
local weekly markets is also avery favourite item of food
for them. Since they donot rear pigs, pork is not taken by
them. Mutton and meats of home-bred birds are also tak'-‘;l
by them oceasionally specially during festivals While wvege
tables are taken in each meal, Dal js T;kcn q{:cnsllnnuilj -:mi:-f.g ‘

family ponds consti-

' TL'EI either blank or with milk ay
twice daily. Drinking of rice-beer which they had given up

earlier after their full i

Conversion to the Hindui

; 1I5m and consc-
quent observance of Hindy religions i

éppeared in the Barmas i rituals. has now again

id sugar is taken by them

EDNGLUSH}N
The Barmans of Cachar, like

are a peace-ljvi i £
culturl:; for l:::i I::Iz: hta';:ll::: Htmung the people of different
T z niuries to
able to maintain their ethnic id:nlit}'g::w: ::::!hﬂ“ E'N:I
er extent,

and Manipuris has already tak St ticighbouring Bengalis

their brethren in N. C. Hills

The Barmans have thick calves, broad heads, stumpy
noses and somewhat thicker lips, languish eyes with prom-
inent cheek-bones. While the complexion of the males is
almost dark-tan, the women have a fair complexion. The
women are beautiful also.

The Barman villages are verv neat and clean and
their houscholds are also kept very clean. Along with the
developmental activities of various development agencies
including those of the Silchar Integrated Tribal Development
Project, changes have come to their life also. But the villages
inhabited by the Barmans in the Hailakandi Subdivision
being dispersed, are not included in the Integrated Tribal
Development Project, Silchar.

The Barmans are very much eager tp educate their
children and that is why it is observed that all the children
of school going age are sent to school. The people are
very much adaptive and their concern about the socio econo-
mic development can be understood from the various volu-
ntary organisations they have among them. They have avai-
led of all the Facilities extended for the improvement of
agriculture, irrigation, animal husbandry, sericulture, public
health and water supply, cottage industry, handloom and
textiles, and so on.

leadership from the community is always forthcoming.
They have among them lawyers, Headmasters of High Schools,
Secondary and Primary School teachers, etc. Their concern
for the proper maintenance of the archacological remains at
Khaspur, their carnest desire to introduce Dimasa at the
primary stage of education, formulation of the different
cultural assogiations to preserve their culture and such other
things clearly show that the Barmans are proud of their
glorious past and they want to preserve their ethnic identity
and at the same time want to develop themselves accord-
ing to their own genious.



The Hmars

INTRODUCTION

The term Hmar literally means north. The Hmars,
therefore, refer to those people who live in the north of the
Mizo Hills, the present Mizoram. Opinion differs as to the
actual position of the Hmars in the Kuki-Lushai proup of
tribes, Many scholars regard them as a sub-tribe of the Mizos,
while many others regard thém as a Kukitribe. The third
group, on the other hand, regards them as a completely separate
tribe independent either of the Mizos or of the Kukis,
Writing on the Mizos, Mr. R. Thanlira states that the Hmars
are a sub-tribe of the Mizos.® Butin the same book where
Mr. Thanlira has contributed his write-up on the Mizos, we
find rather a conflicting view in the ethnographic note on the
Kukis of the North Cachar Hills. To quote from the book—
“From Chin Hills, Kukis moved in search of more fertile land
into the Lushai Hills, when the more vigorous Lushai Tribes
started making the same movement from Burma into Assam,
the Kukis were gradually driven towards the lower and hotter
northern region of the present Mizo District and came to
be known as Hmars (Hmar-north). Towards the end of 18th
century, the Hmars consisting of two tribes, namely, Jansens
(more correctly Changsens) and the Thadous, or perhaps
because their nomadic impulse had not spent itself, moved
across the plains of Cachar and settled down in the North
Cachar Hills and came to be known as the old Kukis™.®

1. Thanlira, R., the Mizos in the Tribes of Assam, edited by
S. N. Barkataki, New Delhi, 1969, Page-82.
2. Tribes of North Cachar Hills—The Kukis—in Tribes of

Assam, edited hy S, N. Barkataki, New Delhi, 1969,
Pages-72-73.

Writing on the Mizos, Mr. Chitra Mahanta, altogether holds
a different opinion. According to him the Hmars were the
original inhabitants of the Lushai Hills (Present Mizoram).
They fled away to Manipur, Tripura and North Cachar after
failing to withstand the atrocities of the migrating Lushais from
the Chin Hills of Burma.®

As regards the affinity of the Hmars the opinions of
Major Shakespzar, the then Superintendent of the Lushai
Hills District {present Mizoram), are found to be quite interes-
ting. He has grouped the entire population of the then Lushai
Hills District under the fellowing filteen heads :—

1. Lushei, 2. Khawlbring, 3 Thado, 4. Ralte, 5. Kiangte,
6. Lakher, 7. Paithe, 8. Roite, 9. Darlong 10. Pante,
11. Renthlei, 12, Poi, 13, Ngente, 14. Chongthu,
15. Hmar, '

According to Major Shakespear, with the exception of
Poi and Hmar, the remaining thirteen are true clan names only,
He also further adds—*Hmar, which means ‘north’ is used by
the rest of the inhabitants of the district to denote immigrants
into the district from the Manipur state. These mostly belong
to clans which are very closely allied together, speak much the
same dialect, but 1 was unable to find & more suitable pame
under which to group them."4 Major Shakespear has also
stated that the amount of variation between the different clans
is by no means canstant. The Roite, Paithe, Thado and Lakher
are easily distinguishable and a very briel acquaintance with
them would make it apparent that they are ot Lusheis. The
same is applicable to the clans which have been grouped under
the pame of Hmar and Poi. At the end of the note Major

3. Mizo by Chitra Mahanta in Asomor Janajati (Assamese),
edited by P, C. Bhattacharjee, Jorhat, 1962, page-141.

4. Reprint on the Castes and Tribes of .Assam from Chapter

X1 of the Report of the Census of Assam 1911 in Census of
India 1961, Volume III, Assam, Part-V-A, Scheduled
Tribes and Scheduled Castes, Page-123.
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Shakespear has also mentioned that the dialects spoken by the
clans which have been grouped under the term Hmar are
unintelligible to the Lusheis.

Major Shakespear’s note on the Lushais, therefore, clearly
Points to the fact that the Hmars are not a sub.tribe of the
Lushais and they constitute a separate tribe with their own
dialect. Secondly the term Hmar simply refers to the place
of inhabitance of these people and hence it seems to be a pame
given to them by the other neighbouring tribes,

In his ethnographic note on the Lushais, Lieutenant
colonel H. W. G. Gob, the then Superintendent of the Lushai
Hills, has divided the people into following nine clans :—

1. Lushai, 2. Balte, 3. Paite, 4. Hmar, 5, Thado,
6. Poi, 7. Fairai, 8. Lakher, 9. Sailo.s

However, the Scheduled Castes and Scheduled Tribes
Lists (Modification) Order 1956, issued by the Ministry of
Home Affairs, Government of India, vide their Notification No.
S.R. 0. 2477-A, dated 29th October 1956, the Hmars are

regarded as a separate tribe independent of the Kukis or
Lushais,

The Scheduled Castes and Scheduled Tribes (Amendment)
Act 1976 has also enlisted the Hmars as a separate tribe in the
two Autonomous Hill Districts of Assam,

MIGRATION AND PRESENT HABITAT

In their traditional songs and folklores reference has
been made to the Sinlung Civilization of the Hmar
people. It can, therefore, be inferred that the original home
of the Hmars was Sinlung, somewhere in Central Asia,*
The Hmars were compelled to leaye Sinlung and pushed
to the south by the superior Chinese immigrants, In their

5. Ibid.—Same as in foot note 4,

6. Paudaite, R., the Education of the Hmar People, Sielmat,
1963, P.21.
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southward journey when they came to the Himalayas, they
turned eastward as they could not cross the great mount.
aips, It is believed that in their eastward journey they
settled among the Mishimis for abour a generation or so
and then moved further until they came to the Irrwayady,
By following the course of this river, they entered into
the Shan State where they faced strong opposition from
the Shans or the Tais. But the Hmars forced their way
into it and settled there in peace and prosperity. The pros-
perity which flourished in the Shan state was followed by
4 great famine which compelled the whole Hmar tribe to
move north and northwest in search of food and better
babitable lands. The clans moved separately each following
a particular route. They entered into the hitherto unoccupied
aréas on the Indo-Burmese frontiers and huilt many villages
associatling them with their clans' oames, The Lushai and
the Kuki tribes who have very strong affinities with the
Hmars also moved closely with them. The Hmars were, of
course, moving slightly ahead of the Kukis and the Lushais
and were constantly at war with these two tribes for terri-
torial occupations, Anyway, as these three tribes had moved
closely, at one time the anthropologists regarded them as
2 single tribe known as the Kuki-Chins. To the Kukis and
the Lushais, the Hmars were known as Khawthlang which
means westerner. This means that movement of the Hmars to
the west was earlier than that of the Kukis and the Lushais,
The Hmars established their settlements in the Mizo Hills
(present Mizoram), Cachar and North Cachar Hills districts
of Assam, Tripura and Manipur States which are stil] in
existence. In Assam they are mainly confined into the North
Cachar Hills and there are some Hmar villages in Cachar
also bordering N.C. Hills,

DEMOGRAPHY

The Hmars are a numerically small tribe having only
5,380 persons as per 1971 Census., Since no census could
be conducted in Assam in 1981, we can have an estimate
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of the projected population only, Based on the national
growth rate during the decade 1971-81, the projected popul-
ation of the Hmars in 1981 would be 7327. Out of 5,380
persons as per Census of 1971, there were 2,724 males and
2,656 females, Their percentage of literacy as revealed by
1971 Census was very high. It was 44'4 as against the
state percentage of 2872 in 1971. The level of literacy
between the males and the females was 56:90%and 31-66%
respectively,

DOMESTIC LIFE

A Hmar village is generally built on a hill top which
commands a better position from the point of view of
defence, It is surrounded by a bamboo fencing all around.
Some villages bave fencing made of logs of woods, At the
entrance there is a strong gate which is kept closed at
night so that no outsiders can enter into the village at
night. This also serves the purpose of protecting the village
from the stray cattle and wild beasts.

In the North Cachar Hills a Hmar village is found
to have about twenty to forty houses clustered together in
regular rows. In these villages which have spacious sites,
bouses are built in two rows facing each other leaving an
open space in the front. Each family has a nice kitchen
garden at the back of the house where vegetables needed
for daily domestic consumption are grown.

HOUSES

. The Hmar houses are generally built on wooden planks
raising the floors one to two feet above the ground. They
use wooden posts in constructing their houses and thatch
13 used for roofing purpose. Houses with C.I. sheet roofs
are very rare. Each family has a single house the length
of which is more than three times of the breadth
The bouse consists mainly of four parts. The open pun:h'
called SAWNGKA, is used for dyeing clothes and as ;
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place of evening gossip and relexation. The second part
or the enclused verandah of the house is called SUMPHUK.
It is used for husking paddy, storing of firewood and [or
other houschold activities such as making of baadicrafts,
household articles, etc, It may be mentioned here that all
families donot have enclosed verandahs. The third part of
the house is the main room which have two doors-one at
the front and another at the back. While some families
have windows on the walls of the main room, others
have pone. By the side of the front door there are
beds made either of wooden planks or bamboo mats
for the children of the family and visitors. In the middle
of the room there is a hearth called TAP in which meals
are cooked. During winter season the hearth is kept burning
throughout the whole night to keep the room warm. Next
to the hearth is the bed [or the head of the family which
is called KHUMPVI. Beyond this are the beds meant for
the other family members. Household tools and equipments
are generally kept hung on the walls of the main room.
The fourth and last part of the house is the back porch
which is called NAMTHLAK.

Manufacturing of Household Equipments an Tools,

The Hmars manufacture themselves most of the house-
hold equipments and tools which are in day to day usein
their own homes. The household equipments are mainly made
of bamboos and canes. A brief description of the equipments
made of bamboos and canes are given below :

PAIKONG : It is a basket made of split bamboo strips
used for carrying goods. A woven cane
strap is fixed to it at the time of carrying
goods in the PAIKONG. The PAIKONG
is carried on the back by fixing the cane
strap on the head of the carrier, The cane
strap is called FAIBONG.

RAEL + It is a basket like a box used for keeping
the valuable articles of the household, such
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LEIKHOR

KOKTE

DAN

KONGHONG :

PAIKUL

LUKHUM

SARCHINI

HAIFIEN

MuI

4s, ornaments, valuable clothes, ete. It has
two layers the inner layer is made of cane
strips while the outer layer is made of
bamboo strips. It has a cover also.

It is a basket made of cane used for storing
or keeping paddy.

It is small bamboo basket used for keeping
dried chillies.

It is bamboo basket for measuring paddy.

A [ull Dan of paddy weighs about 41
kilograms.

It is asmall sized cane made basket used
by women at the time of sowing paddy
seeds in the Jhums, After filling the KONG.-
HONG with paddy seeds and tying it
around the waist the woman, broadcasts
the paddy seeds from it.

It is a small bag made of cane strips
used for carrying small articles.

It is & cane box used for keeping BONGPOI
& brass.metal made musical disc.

It is a funnel made of very fine bamboo
strips used espicially at brewing of rice-beer.

It is a large bamboo spoon. The Hmars
have very good carpenters and blacksmiths
among them and most of the occupational
implements and tools are manufactured by
the local carpenters apd blacksmiths. A
brieﬁﬂmripﬁun of the occupational tools
and implements produced by the local
Carpeaters and blacksmiths is given below :

It is an indigenous Spinning machine., The

spinning wheel is supported on the deer
horns,

THEIOT The cotton ginping machine is called
THEIOT.
PUNKOL It is the indigenous loin loom unijt with

all its accessories.

WONCKHLEN : It is very big dish made from one piece
of timber from which at last 10 persons
can partake meals at a time.

THISLO : The indigenous hoe used in Jhum cultiva-
tion is called THISLO.

CHEM : Itis a Dao having sharpness on both sides.

HAIE i The indigenous axe used for felling trees
in Jhums is called HAIE.

KAITE : The locally produced sickle is called
KAITE.

FAI = The Hmar hunting spear is called FAL

THAL : The bow and arrow used by the Hmars

in their hunting are called THAL as a
unit. While the pointed iron head of the
arrow is made by the local blacksmith,
the other parts of the bow and arrow are
made by the people themselves,

Among the other articles mention may be made of
DOMBELL, the brass made artistic tobacco pipe. The
DOMBELL has a very lovely artistic design and it is quite
costly. It is generally used by men only. The Hmars also
manufacture ordinary tobacco pipe from bamboo knots,
Thess ordinary tobacco pipes called TUIBIR are meant for

women only.

It is very interesting to note here that the Hmar women
are expert in pottery making. One of the conditions for
the selection of a village site is, therefore the availability
of clay suitable for making pottery in the vicinity of the
village. Earthen cooking pots for rice and curry, covering
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plates, eating plates, rice-beer pots, smoking pipes, are
produced by them at home. The pots are meant for domestic
use only and they are not so fine as those available in
the markets. The entire work is done by hand and a girl
starts learning this trade since her childhood days. We know
that the poitery making is the trade followed by a particular
community of the people whom we call potters and it
requires special technigue. Considered from this point of
view, the Hmar women are really praiseworthy,

Now-a-days, however, they prefer to purchase pottery
goods from the weekly markets and the pottery industry is
gradually disappearing,

Dresses and Ornaments :

The Hmars have their traditional dresses and ornaments.
But in the North Cachar Hills, at present, the use of traditio-
nal dresses and ornaments is confined practically to the women-
folk only. Male members have almost given up their use.
Of course a few old male Hmars still use their traditional
dresses and ornaments,

A description of their traditional dresses and ornaments
is given below,

Dresses °

DARKAI The traditional Dhuti used by male Hmar is

called DARKAL
PATHAR + It is a white Chadar used by males only.

PONDOM It is a striped Chadar used by males only,
LUKAM It is the artistic turban used by men only.

The Hmars have also VEry artisticall
T Y designed headgear
consisting of four parts namely (1) TUIFRIEL, {:[j JAUCH;':L
L[[Ij TUKTHUN and (IV) TAMLAIRANG. This hudxﬂ;
0ot meant for ordinary use. [y js used by a Hmar warrior

after defeating his ene : - !
with victory, my. Its use js, therefore, associated
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PONKERNE

TANIAUPON : It is a cloured, striped Chadar used by

young girls and young women.

Itis a piece of artistically designed cloth
tied by the women around their breasts.

THARLAIIOM : It is a cloured shirt for women.
KUNLAISEN : It is a very costly Chadar used by the

women of rich family.

Ornaments ;

THRIFANG It is 2 pair of very costly sea-shell put om
by men in their ear-lobes.

THRIWAL It is & necklace made of very costly beads

used by men only.

CHANGENG : Itisa pair of bracelet made of brass used

by women.

HARBAN < It is a pair of armlet made of Zinc used by
women.

NABE : It is a pair of very big sized ear-ring made

af silver used by women only.

THRIPAL - It is a nacklace made of very costly beads
and is used by the women of rich families

generally.
It is a nacklace made of ordinary beads

THIRDOM
used by women only.

Food and Drink :

Like the other tribes of the North eastern India, the
staple food of the Hmars is rice. The principal meal consists
of cooked rice, salt and hot chillies. Vegetables and meats
are taken whenever they are found available, Meats of fowls
and pigs are very favourite with women. The Hmars collect
wild roots and other vegetables from forests when they find
that vegetables from their kitchen gardens and Jhums are quite
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insufficient. They go to the forests very often for hunting
wild animals to supplement their food supply. They take
three principal meals in a day in the morning, at noon and at
nightfall,

A Hmar is not & habitual drinker, He drinks ZU (rice
beer) only when he is in leisure and when he has to entertain
his friends, Besides, he drinks ZU during the celebration of
community festivals and to celebrate the successful hunting
expeditions. Tea is very rarely drunk and no milk is added to
tea, Taking of cow’s or buffalo’s milk is rather an exception
than & rule.

Dance and Music :

The Hmars have their traditionmal dance and music.
Dances are performed by the young boys and girls in their
leisure time and at the time of eelebration of community
festivals in accompaniment of tunes played in their indigenous

musical instruments. Their musical instruments are described
below 1 —

KHONG : Only one type of big and heavy drum is
used by the Hmars and it is called KHONG,

JAMLUNG  : Itisa very big and heavy brass-metal gong.
It makes very loud but magestic sound.

BONPOLBO It is & musical instrument consisting of three

brass metal discs,

DATATPONG, : They are a set of very heavy gongs made of

LATPONBO and  brass metal. Each gong of this set produces
CHONGRELBO a different sound. This set of gongs is the

costliest musical instruments of the Hmars.
TUMDA

: Itisa very peculiar flute consisting of seven
parts,

TINGTANG : Tt is the only piece of string instruments of

the Hmars, Ttis just like a mono stringed
Veena. TINGTANG string is made of fine

spilt cane and it is played with a bow.
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4. SOCIAL LIFE
Buonzawl of Ster ;

Like the Morungs of the Zeme Nagas, BUONZAWL or
the bachelors’ dormitory is the most important social organisa-
tion of the Hmar vouths. But while the Zeme Nagas of the
Morth Cachar Hills have dormitories for young unmarried
girls, the Hmars of the North Cachar Hills donot have any
dormitories for unmarried girls. BUONZAWL 1s the biggest
house in a Hmar village. It is constructed at the uphill end
and it has a single door only.

Like the Zemi Nagas' Morung, BUONZAWL is the
training ground for all the youths of a Hmar village. All
unmarried young boys who are above 15 years or so have to
sleep compulsorily in the BUONZAWL at night. The boys
who are less than 15 years old are exempted from sleeping in
the BUONZAWL at night bot they have to supply the entire
stock of firewood required at the BUONZAWL for day (o day
use, FEach youth is allotted a number of bundless of firewood
which have to be supplied every month. The defaulters are
punished heavily so that he might not do the same in future.
As soon as the boys rench the age of adolescence, they are freed
from the task of supplying firewood and at the same time they
have to leave their parents’ homes and to become active
members of the BUONZAWL.

The official who is responsible for the training of the
youths in various types of activities including games and sports
ie called VALUPA which means Commandent of the youths.
An accomplished youth capable to mainain discipline among
the members of the BUONZAWL is elected to the post of
VALUPA by the village council consisting of the village elders.
All the youths of the village learn the art of warfare, wrestling,
handicrafts making, singing and dancing, and indigenous sports
in the BUONZAWL under the direct supervision of VALUPA.
Any one found breaking the discipline of the bachelors’
dormitory is severely punished,
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Like other Hmar houses the BUONZAWL is also cons-
tructed on wooden platform. It hasa single entrance in the
front wall which can be reached by a rough wooden ladder.
At the middle of the floor there is a big hearth where the fire
s kept burning day and night. There are sleeping platforms
©on the three sides of the walls where the boys sleep at night.
They use wooden pillows. Male puests who happen to visit
the village have 1o sleep at BUONZAWL at night, The aged
male visitors may, of course, spend the night in their relatjves’
houses. But it is a matter of great regret to find that such a
form of community organisation is almost in o dying state in
Hmar villages of the North Cachar Hills.
have accepted Christianity,
sation of the BUONZAWL.

in those Hmar villages whe
inroad.

The Hmars who
have already given up the orpani-
BUONZAWL can be seen only

re Christianity is yet to make an
Family :

Unlike the other tribes, the Hmars have the joint family
System.  Therefore, when a son gets married he does not live
in a separate hoyse but lives with his paremts. He lives in the
house of purents till he begets several children, Then he
moves into a new house constructed with the help of other
family members, The Hmars consider such a family system

to be congenial g the growth of fellow-feeling, mutual help
and co.operation and a corporate Jife,

€ patriarchal system of family
structure. The futher js the head of the family and he must
be_ obeyed by every family member whether young or aged,
His words are final ang decisive, In other words he is the
Supreme authority

. in the household. Being patriarchal the
fine of descent is Iraged through the fathe, only. The chief
duties of the wife oF the head of the family are to rajse children,

prepare meals for the to look after the birds and pigs,
to fetch water from (he nearby stream or river and to look

after  the other household duties,  Children show great
Fespect to their parents,

family,
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According to the customary law of inheritance it is the
youngest son who inherits the father's property at his death
and the other sons have no claims on the paternal property.
But this law is not followed by all the Hmar elans, In some
clans reverse is the custom. Thatis to say, at the death of
the father, only the eldest son inherits the father’s property
and the other sons get nothing. If the man does not leave any
male issue, his property will be inherited by the nearest male
relative, but not by his wife or daughters. A man who does
oot have any male issue may adopt a son if he so desires and
at his death the adopted son will inherit the property of his
foster father.

The Clans :

The Hmars of the Norith Cachar Hills are divided into
following twelve clans :

1. Pangamte, 2. Rengsate, 3. Pazamate, 4. Phenate,
5. Khawbung, 6. Lungthraule, 7. Lungtau, 8. Leiri, 9, Zote,
10. Ngurte, 11. Khelte, 12. Khawlhring.

These clans have sub clans also. It is very interesting to
note that many Hmar villages are named aflter their clans.

The Marriage :

The most peculiar thing about the Hmars is that they
donot follow exogamy rigidly. A man can marry a girl
bhlnnging to his clan although such a marriage is not favourite
with them. That is to say, there is no bar to marriage between
a boy and a girl belonging to the same clan, Cross-cousin
marrigge is always favoured.

Monogamy is the prevailing rule among the Hmars of
the North Cachar Hills although there is no bar to polygamy,

Formerly bride price was paid in terms of goods and
animals, DBut now-a.days it is paid in cash which varies from a
minimum of Rs. 200/-to a maximum of Rs. 500/-. It is very inte-
resting to note here that the bride price for the youngest daugh-
ter is always the highest. The bride price is shared by several
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relatives of the bride besides her parents. It is rather a peculiar
custom. The lion's share of the bride price of course, goes to
the father of the bride. The remaining amount is shared by

the maternal uncle, maternal aunt, elder sisters and the
nephews and nieces of the bride.

The Hmars have provisions for divorce in their customary
law. These provisions are not rigid al all. A women cano
get divorce provided she is capable of persuading her
pn.rmlshtn return  the bride-price. The refund of bride
price by a wife seeking divor 1
-::f.llr:d SUMINSUO in E‘Hmar. ncSirn:?ITrI}*hﬂn hu:;nnndml:
dl.'-l'ﬂ'l'tt his wife provided he pays a lump sum to his
'Wli:l: and thereafter leaves her in her parents’ home
This p.a;qrm:nt is called MAKMAN. The divorcees can rcmnrrj:'
accordmg to their choice, If the divorce takes place after

mutual agreement between
the couple, no

Widow remarriage is prevalent.
nble age for the
or s0,

fec D The minimum marriage-
girls in sixteen while for a boy itis twenly

the t:;::::; h.?n::%mnm“ is the prevailing practice. Under
a girl of his t:huimn:f C]_E'Btcm When a boy wishes to marry
parents of the girl withl e he sends his relatives to the
white colour, a hoe and S m‘: e havngiklue ayd
of the articles by the % POt of rice-beer. The acceptance
ik, they.-are gt I:: parents of the girl signifies the fact

grecable to the marringe, The refusal, on the

other hand, signifies
: the fac
marriage. In case t the parents donot

marriage takes plac
families according

A approve the
e u:]:pmnm of the articles, the actual
ater date fixed by the two concerned

their & :
the parents of the ElrdLU“V“"[“““- On the day of marringe
HeS: entertain thg parents and other

relatives : 4
uYey lh:;i:rlh 1:is h:;i‘:fftﬂﬂil :Ith a feast. When the feast is
O the ﬂ}"ﬁ hnugc wh &
ere celebration

of the a :
actual m::i:lg::::::!e > l.:II.n ce. After the celebration of
O¥ and the girl live as husband and wife.
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The Christian Hmars, however, perform the marriage according
to Christian way in the Church,

Birth :

The birth of achild is an occasion for rejoice for the
whole family. The most important ceremony connected with
the birth of a child is the name giving ceremony. In this
ceremony the maternal uncle of the new-born baby occupies
an important place. The name giving ceremony Is performed
by the parents by offering a feast to the village elders. The
maternal uncle is specially invited to this ceremony 1o give
a name to the child. Although the other people also might
sugpest names for the new born baby, the name given by
the maternal uncle will only be accepted.

Death

The Hmars dispose of the dead bodies by burying them
in the graves. Death ceremony is performed within one year
after the death to release the spirit of the deceased person
from the bondage of this earth so that it might go to the
heaven which is called VANRAM by the Hmars, When the
death ceremony is performed, specially cooked meals are to
be offered to the deparied one at his grave. The priest also
performs the last rite of the deceased person by hanging some
coloueful eclothes and bird's feathers on the grave.

5. RELIGIOUS LIFE

Like other tribes, the traditional religion of the Hmars
is aléo animism. They worship animate and inanimate ohjects
of pature. According to their religious belief each object
of nature is possessed by a spirit. Some of these spirits
possessed by the natural objects are benevolent while some
of them are harmful. These harmful spirits are attributed
to every illness and misfortune. To propitiate these spirits
they sacrifice birds and animals. The village priest finds out
which spirit is responsible for the illness or the trouble and
accordingly svggests what form of sacrifice would satisfy the
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spirit. Even human sacrifices were also made in the olden
days to appease the evil spirits,

Befidu believing in the innumerable spirits, the Hmars
also belicve in the existence of a Supreme Being whom they
:11 PAI':'I-IIEN. P.ftTHITE.H is believed to be the creater of
PH? object of this umiverse inanimate or animate. Although

M‘H_IEN 15 worshipped by them, he is believed to play
very. little role in theijr day to day life, -

i h'l"lm.*. Hma':, bl‘.'ﬁt'h"? in the immortality of the soul and
lhﬂ:’“’m hwi:ieb :: bﬂ?fw in the existence of three heavenly
tiree sbods grg h:ipll'lts of the dead go after death. These
The St g0.toth ITHIKHUO, PIEIRAL and VANRAM.
W s ot three places according to their merit
mined by their actions in this world.

; The Ipd'_rih
life while they

the MITHKH
and it is not

of I‘.I:a:u Pf“m who did not lead a virtuous
UOw:m alive in this world are supposed to go
e ﬂ"’? have to work for their living

than M abode called PIEIRAL is better

ITHKHUO, The SPirits of those persons who neither
sinful life while they were alive
g PIELARL. Although it is pot an
L ;a:r':':?‘lﬂl. the spirits who find their
they need not have g a very happy life here because

to h fed b}' r.ir m.j:urt fﬂ]’ lhe’ir ]]‘Ui!'lg_ T'hgr are suppu“ﬂ
08 with good food and wine forever.
The third hegyer,

RAM enjoy equal rights and
ife they led in this world

—..ﬂl

Now most of the Hmars in the North Cachar Hills
are found to be Christian converts’ They have' Churches
in their villages where prayers are held regularly in the
Christian way. The number of s Hmar ‘people who -still' follew
their traditiopal religion -is found: to be' negligible in the"
North Cachar Hills: district. O T I

: ! " R ; 1

6. POLITICAL LIFE L T i

Every society whether primitive or modern has a sysiem
of government of its own. As far as the primitive societies
are concerned we can rather call them socio-political organisa.”
tions. ; . - Vo T

The traditional village organjsation of .the.,Hmaru,liu
headed by the village chiclf who is called LAL, He js assisted
in the village administration by the KHAWNBAWL UPA
(Chief Assistant) and the KHAWNBAWLS (Assistants),. The
LAL selects the KHAWNBAWLS [rom gmong the village
people in consultation with the village elders. Out of ghe
selected KHAWNBAWLS the LAL then selects the KHAWN;
BAWL UPA. The Hmar village council thus consisis of the.
LAL (Chief), the, KHAWNBAWL UPA (the Chief Assistant),
the KHAWNBAWLS (the Assistants) and the village e|ders,
The LAL presides over the village council and the coupcil
decides all matters connected with the village ;ﬁ.‘alrl: The
village council serves the purpose of a village court also as it
tries all cases and settles all disputes. For trying cases, the
council has to be paid a fee of a pig and this fee is called
SALAM. Every member of the council -gets a -share of the
SALAM. Besides, the plaintiff has to entertain the members:
of the village council with rice beer prior to lending their ears
to the complaints of.the plaintiff. If the plaintiff wins the case, .
the. cost of rice” beer has td be paid by.the party which loses. .
Although the Chief (LAL) exercises great powers he does not
act like a dictator. He rather acte like the head of a democra-
tic government giving sufficient weight to the opinions expressed
by the members of the village council and other people.
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Another important village official is the crier called
TLANGSAM in Hmar. The duty of TLANGSAM is to
proclaim the orders of the village chief and his Assistants in
the village so that all people of the village might know what
I!:a orders are. Besides be has also to look after the construec-
tion of the chiel’s house, the HU’DNZWAL, village streets, etc,

As a reward for his work, he is exempted from doing any
community labour,

Till the Hmars came under the British suzérainty, they
fought many wars with the neighbouring tribes for their own
ndltum They raided the village of their enemy very often
at m;htln_d returned to their own villages afier capturing as
::J:'arzt“ Wf"'ibl‘:‘-_.rh‘? also looted the raided villagers,
s e b;::lﬂ with them. It is very interesting to
eaidi Y Bot attack women and children in their
biding "‘Pﬂ'j““ﬂﬂ_!. They made surprise attackt on the enemies
g::‘ EM" time to get themselves ready to meet the raids.
The mﬂﬁu:“ feuds 3‘“?“3 the Hmar clans themselves.
they Totizned mﬂm"m : ‘Warriors received great ovation when
throwing a grand I'” """'E'-‘vl-. The ovation was marked by

ik fons “m'flﬂ by the village people in the honour of
having four parts °]:;] The warriors put on special headgears
wd TAMLATP AR TUIFRIEL, JAUCHAL, TUKTHUN
NG, as a sign of defeating their enemies,

 thacs ' the girls tied plaits of red and black cotton
gnify the heroism of the warriors,

Til
much rllmﬂ::ﬂﬂmnhﬂmm Century, slavery was very
ways of nbuiuiumu the Hmar people. There were various
& serfdom. The widows ang orphans who

could not support-
chief’s house. In = Selicla; %ought food and shelter in the

for food
work fo R and shelter, they had to
Tk i i g i 7 1
widow under m::,pn]::: girl o the remarriage in case of &
be received by him, -;-jl:: of the chief, the bride price would
SUOK, ¥Pe of serfdom is called INPUI
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Sometimes the criminals for fear of their lives took refuge
in the house of the chief. Because it was only the chief who
could protect the offenders from the vengeance of the aggrieved
parties. Thus the criminals or the offenders would become
the slaves of the chief. This type of serfdom is called CHEM-
SEN SUOK. The chiel would give them no protection as
soon as the offenders left the house of the chief by discarding
their status as slaves. If the offence of a particular slave was
homicide his safety area would be limited to the chief’s house,
The aggrieved family might do away with his life outside the
premises of the chief™s house.

During the famine those families who could not manage
food, sought food and shelter in the house of the Chief,
During war or feudes between tribes or clans, the weak families
who could not defend themselves might also seek the protection
of the village chief. Under such circumstances, the chief gave
them protection, food and shelter and the protected and
sheltered ones automatically became the slaves of the chief
and they had to work for the chief. This type of serfdom is
called TUTLUT SUOK. When the war, feud or the famine
was over, the chief could, of course, release the persons of
such families from the bondage of serfdom if he wished to
do so.

The last type of serfdom is known as SAL. The persons
who were captured in the tribal wars given the status of
bonded slaves. The bonded slaves were regarded inferior
human beings having no social status at all. The other Hmars
did not allow them to have food in the same place. They
could be bought and sold in accordance with the wills of their
masters. The children born of the bond slaves would auto-
matically become slaves of their parents’ masters. The slavery
or serfdom among the Hmars was a matter of the past, At
preseat mo serfdom is found to be prevalent among the Hmars

Of t!‘l# N- Cl Hﬂ"sl
7. ECONOMIC LIFE

The principal occupation of he Hmars of the North
Cachar Hills is agriculture. Like other hill tribes they also
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practise Jhum cultivation in the neighbouring hills. The land
belongs to the whole community and it is the businéss of the
village coundil to see that each family is allotted sufficient
land for Jhum cultivation. The allotment of Jhum land to'
a‘pxrt_imlar family does not give its ownership right forever:
The allotted piece of iand will remain under jts possession’
850 long the' family uses it. The village counci| allots land
td the farhilies of the village nt the Beginning of hé ‘month of
Jmnrr: After tbe allotment each family will clear the land
of'the jungles by cutting the trees, bamboos and undergrowth
:_ucl by burning them later on, Where the land is thus prepared

little holes are dug with THISLO (Jhum hoe) and a few g,mimiIr
of, paddy are dropped in each hole; In sowing , sceds the
whple village works as a corporate body finishing sowing in-
a '!“Flb“ of fieldsin a single day. They sing as they sow
m;‘k_'“ﬂ_ the labour joyful. It is to . be mentioned, here that
sowing 1. done when the rain is expected to set in.

alsd ﬂ?:"::ﬁ::? m"'ﬂ!f cultivalé rice in their Jhums, they
circumber wat'erm;r crops and "ﬂggttblé.u lillm maize, castor
Thiis t]lﬂj: oo mj;::]. _"'"“tri“l-'ﬂ?. beans, efc, in the Jhums,
according to needs, 4 Crops in ‘hﬁﬂ" Thums. Weeding is done
of lnndin a year. &n.awmg: family cultivates 2 to 23 acres
e L sl piecce of Jhum land can be cultivated
1 the MMEH‘ a0d the new plots are to be selected again.’
case of failure of r:;nm they cad reapa good harvest. In
Malfsterved.  An i t:; ¢rops also fail and-the people remain
is not so Pmdl.luﬂvas TE "ot properly prepared, the yield
wherever water Iuggm : ey do wetland cultivation also
are available, By ﬂf OW lyiog lands in between the ridges
The Hmars of the N © patches, of such land are very few.
Borticulturits. They caigg ey 204 10 e very  good

cultivate frujy plants like pineapple,

' €104 BY terracing the gentle bill stopes. Ginger

stations. B
mw::b]t :: :ﬁ‘ ?lf:: ;:inmbﬂ:zr their products is not
! male and female—are
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very laborious aud economically they are better off than the
n€ighbouring Dimasa Kacharis and the Zemi Nagas.® '

Weaving is an important .hnl.m:hoid industry in every
Hmar family. Every Hmar woman is an expert ‘weaver and’
the most of ll:ll:l: domestic [qui_réh;:nth l_‘.'-!" cloths are met from
the family looms which are, ;pf' course, loin looms, "Their
skill in weaving is so superb that they can even weave cloths
of artistic designs with ease, Foremerly they grew cotton from
which yarns were spun. But now-a-day in most cases yarns
are purchased from the markets.

Besides weaving, manufacturing of cane and bamboo
goods required for domestic use is also another important
cottage industry of the Hmars., Most of the products, of
course, are meant for domestic use. As has already been
mentioned, pottery making is an exclusive trade of the Hmar
women. Carpentry and blacksmithy are the two other trades
followed by some Hmar people of the North Cachar Hills.

However, the economic mnqitium of an averape Hmar
with his primitive tools and implemeats and age-old methods
of cultivation are far from satisfactory.

i 8. EPILOGUE :

The Hmars living in the North Cachar Hills district
of Assam are a colourful tribe having a distinct entity with
their own language and cuiture Racially they belong to the
Mongoloid group, ' Physically they_are sturdy, strong and
stout. Altheugh they are generally short, they have a muscular
body. . They have 8 broad and round face with high and
prominent check bome. Their skin. is yellow and sun-tan,
They have flat noses and small eyes, The women wear hair
plaits on the head instead of  leaving them on the back.

The Hmars of the North Cachar Hills are adapting

themselves to the rapid social changes brought about by the
modern civilization. The institution of chieftainship has

crumbled down. Acceptance of Christimity has brought
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them to the touch of modern education which in its turn
helps them to broaden their outlook. They have almost
given up the traditional customs and religion associated with
so many superstitions. They are gradually learning the modern
methods of cultivation. To say in a word, they are now
trying their best to adapt themselves to the new values of life
brought about by modern civilization.

1. The Mizos.

2. The Tribes of the

North Cachar Hills,

3. Mizo,

4. The Lushais.

5. The Lushais.

— O —
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' The Kukis

; ' IINTR:DDUCTION

Among the tribes'of the North Cachar Hills district “of
Assam, the Kukis occupy an imgortant place 'from® thi nume-
rical point of view. In Chinese'the literal mefining of the
term ‘Kuki" is the people of the ‘Ku’ lake. While the plains
people call these tribes Kuki or Kuki-Chin, the Dimasa
Kacharis call them ‘Thanggumsa’ and in Manipur they are
called ‘Khomsai’ by the Manipyris. In fact the Kukis in
India and the Chins in Burma refer to the one and the same
people. The Kukis are otherwise known as the '‘Kuki-Chins".
The term ‘Kuki’ is not only a vague one but a vexed onme too.
It cannot be said precisely what the term ‘Kuki’ actually refers
to. The term ‘Kuki’ includes a group of tribes and it is

believed that they originally inhabited the
tract
'Ku' lake of China, s round the

Here they donot settle in compact blocks but intersperse

with other tribes that are fo i :
) und in the regions where they
The Kukis bave some interestin i
heir migration, £ legends in regard to

According to these legends the Kukis origi
p.-
nally belong to a place called Sim-lung on the bank of the

;:ll‘n ‘hh:!:knn; in the South-western China, Some natural
o 1:; :m har.l compelled them to abandon their original home
e A:“r:!; to the Shan r:'-uuutry from where the Ahoms
tions till they 'm:ra anMj; et Ty due o Fonne 1o
S pelled by an unprecedented famine to

: tr_jrllsn. From the Shap country they migrated
to the Chin Hills and the valleys of the Imw:;i and the
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Chindwin in Burma. Since their living in the Chin Hills they
came to be known as the ‘Chins’ in Burma. [In search of more
fertile land they moved to the Lusai Hills from the Chin Hills
and the valleys of the Irrawadi and the Chindwin. In their
downward movement they came to the Bay of Bengal and even
tried to enter into Bengal by sea route. But their attempts
were met with failure. They then turned back towards the
north by passing through Lusai Hills (present Mizoram),
Tripura, Cachar, North Cachar Hills, Naga Hills and arrived
at Manipur where they finally settled.

In his book A Cultoral History of Assam® Dr. B. K.
Barua stated that the original home of the Indo-Chinese people
speaking Tibeto-Burma languages who migrated and settled in
the north-eastern region of India was in western China near
the Yang-te-kiang and the Hwang-ho rivers. From there they
went down the courses of the Brahmaputra, the Chindwin and
the [rrawadi and entered India and Burma, They came to
Assam in swarm after swarm in the earliest period. A swarm
of them settling in the upper basins of the Chindwin and the
Irrawadi gradually advanced towards the south of Assam and
colonised in the Lushai Hills, Cachar and even some parts of
Manipur and Naga Hills (present Nagaland). These people
belonged to the Lusai-Kuki-Chin Group. The Kuki-Chins
belong to the Mongoloid family racially but linguistically they
belong to the Tibeto-Burman family.

Towards the end of the eighteenth century, two Kuki
tribes, namely, the Rangkhols and the Beites, cither under
pressure from two other Kuki tribes, namely, Jansens and the
Thadous, or because of their nomadic habits, perhaps, moved
across the plains of Cachar and settled in the North Cachar
Hills and came to be known there as the ‘Old Kukis. Later
on the Jansons and the Thadous were also compelled by the
more vigorous Lusais to leave the Mizo Hills and to seck
shelter in the North Cachar Hills, This migration took place
in the middle of the nineteenth century. In the North Cachar
Hills, the Jansons and the Thadous who came later, came to be
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known as the ‘New Kukis'. Except the time elements, however,
the classification of the Kukis into ‘Old* and *New' does not
have any significance.

In the old census reports no clear-cut distinction was
made among the Lushai (Mizo), Hmar and the Kuki tribes.
They were treated as allied tribes having very little variations,
Major Shakespear, then Superintendent of Lushai Hills, groups

the Lushai-Kuki-Chin people under 15 heads as follows in the
Assam Census Report of 1971,

I. Lushai, 2. Khawlhring, 3. Thado, 4. Ralte 5. Kiangte.
6. Lakher, 7. Paithe, 8. Roite, 9. Darlong, 10. Pante,
LL. Reuthlei, 12. Poi, 13, Nagente, 14, Chongther, 15. Hmar.

Major Shakespear regards them as true clan names only
with the exception of Poi and Hmar. Lt General H. W, G.
Gob, the Superintendent of the Lushai Hills, on the other
hand, groups the Lushai-Kuki-Chin people under 9 (Nine)
heads as follows in the Assam Census Report 1911.

I. Lushai, 2. Ralte, 3. Paite, 4. Hmar 5. Thado, 6. Poi,
7. Fan-ai, 8. Lakher and 9. Sajlo.

Mr. C. A. Soppitt distinguishes four main tribes among

the Kukis and these tribes are the Rangkhols, the Betes, the

Jansens and the Thadois. He also -mcntiuns the Langrangs

and the Kelma as two Sub-tribes of the Rongkhols and the
Lolongs as a Sub tribe of the Jangens,

It is seen from the above facts that in the Old Census
reports and other ethnagraphic notes we do not

picture of the exact number of tribes that
the generic term ‘Kuki’, as these reports were based on the

lnﬁ::rmutinn furnished by the informants rather than on the
basis of actual fizld study carried out,

get a correct
are included within

PRESENT POSITION

As per the Scheduled

. astes and Sch : list
(modification Order No. cheduled Tribes lists

S.R. 0. 2477-A, dated. New Delhi,
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the 29th Qctober 1936 of the Ministry of Home Affairs, Gowt.
ol India, altogether 37 number of tribes were included in the
Kuki group of tribes. The constitution Order which was
amended in 1976 also contains the same number of tribes under
the Kuki group. A list of tribes under the head Any Kulka
Tribes is shown below :—

. Baite or Beite 2. Changsen 3. Chongloi 4. Doungel
5. Gamalhou 6, Gangto 7. Guite 8. Hanneng 9% Haokip or
Haupit 10. Haolai I1. Hengna 12, Hongsungh 13. Hraugkawal
or Rongkhol 14, Jongbe 15. Khawehung 16. Khawathlang mr
Khothalong 17. Khelma 18. Kholhau 19, Kipgen 20. Kuki
21, Lengthang 22. Lhangun 23, Lhoujem 24. Lhn_u'.rul‘l
25. Lupheng 26, Mangjol 27. Misap 28. Riang 29. Sairhen
30. Semnam 31. Singson 32. Sitlhou 33. Sukte 34. Thado
35. Thangou 36. Uibuh 37. Vaiphei,

From the list it can be seen that at Sl. No. 20, Kukiis
enlisted as one of the tribes. [tis practically impossible to
givea composite picture of all these tribes together as cach
of the tribes mentioned above has its own ethnic identity with

a distinct cultural patiern,

DEMOGRAPHY

The total population of the Kuki group of tribes in
Assam as per 1971 Census was 13,524 out of which 7173 were
males and 6,345 were females. The number of females per
1000 males, was, therefore, 883. It is thus seen t]ml. I.!:IE number
of females among the Kuki group of tribes is sufficiently low
compired with the number of males. g,

From the point of view of literncy, the percentage is
more or less equal to the state percentage of literacy as per
1971 Census. Against the state percentage of literacy of
28.72, the pércentage of literacy among the Kuki group of
tribes was 27.51. The percentage of literacy among the males
and the females was 36.54 and 19.43 respectively. Thus
compured to some of the other hill tribes like the Karbis,
Dimasas, Hajongs, Chakmas, Nagas, etc. the percentage of
literacy among the Kukis is much better,
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In this connection, it may be stated that the 1981
Census could not be conducted in Assam due to foreign natio-
nals agitation.

CLAN EXOGAMY AND MARRIAGE

Each Kuki tribe has a number of r:'lum'._ But these clans
are not fully exogamous in the sense that although the
marriage between the members of the same clan i discouraged,
itis not prohibited. -Hence marriage between the members
of the same clan  may take place with impunity.

There is also no restriction of intermarrisge among the
37 number of Kuki groups of tribes.

Marringe by negotiation is the prevailing practice. Exam-
ples of marriage by capture are also not lacking, In the
bygone days betrothal by megotiation by the parents of the
boy and the girl was effected at a very early age. Cohabitation,
however, was not permitted until the girl was fully grown.
The actual marriage took place when the boy and the girl
came of age. But now-a-days, marringes are fixed at grown
up age only. The present bride price varjes from a minimum
of Rs. 50/- 1o a maximum of Rs. S00/- according to the means
of the parents of the boy, The boy whaose parents are poor
and cannot afford to pay the bride price in cash has to serve
in the house of his would be father-in-law for g period varying
from one to three years, During this period he has to stay
with his in-laws and work as a member of their family.
In this case cuhalii-titinn I8 not prohibited.

The traditional marringe ceremony takes place on the
date fixed by the parents of the boy and the girl. The marriage
is solemnised by offering a feast by the parents of the bride
lo their village people, relatives and the bridegroom’s party.
Unmarried pirls have considerable liberty npd pence love affairs
and pre-marital relations are not uncommon. Rut after marr-
iage the sirls must remain faithful to their husbands, Inecest
is, thercfore, very rare and if detected, the concerned persons
are very severely punished. Widow remarriage is permissible.
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The younger brother must marry the widow of his elder brother
(Levirate) but under no circumsiances the elder brother can
marry the widow of the younger brother. And that is why,
the elder brother and his sister-in-law (the wife of the younger
brother) have an avoiding relationship. While a widow is
allowed to enter into marriage alliance as soon as the period
of lamentation is over, a man who haslost his wife is not
allowed to remarry within three years of the death of his wife.
Although polygamy is the prevailing practice, it is not practised
by all the Kuki tribes. Asfor example, polygamy is forbidden
among the Rongkhols. But with the Changsens it is ngt so.
A Changsen may marry as many as three wives, Divorce
is permitted only under special circumstances such as adultery
or incest and when the village council is satisfied that the
divorce is actually essential, In case of incest or adultery
the offenders are brought before the village council for trial
If the offence is proved, the offenders are expelled from the
village after tearing off every scrap of their clothes and
giving a good beating. The divorces are allowed to marry the
co-respondents only and no one else.

FAMILY STRUCTURE

The Kukis follow the patriarchal system of family
structure. As such the line of descent is traced through male
members only, The children take clan name of their father
At the death, the father's property is inherited by his sons.
But the quantum of property to be shared by each son differs
from tribe to tribe and 0o uniformity in this respect is observed.
In some tnbes, the paternal property is equally shared by
all the sons whereas in case of some tribes the eldest son
who has to maintain bis widowed mother, receives the larger
share of the paternal property and the remaining portion of

the father's property is shared by the other sons equally.

In some tribes, on the other hanod, the youngest son has to
remain with the widowed mother and hence be receives a

larger share of the paternal property than what is received
by the other sons, It has also been mentioned earlier that
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the Kukis practise levirate (marrying the widow of the elder
brother by the younger brother). In case of levirate the
younger brother who marries the widow of his clder brother
afunmnucully imherits the property of his deceased brother b
virtue of .hi5 marriage with the widowed sister-in-law. Whe:
:Mr:rri:rdlﬂs leaving his children minar, his brother whether
jih dc&;:::ci!ri: ?::hm T?uk after the property and the family
e her till the sons come of age. When the
Abdba e has t.n handover the property of his
b e it o them.. Vhus during this period he has to
e el a of his _hruthcr's properly and this does
brother. thn: Eli]:d::s]?h""“ o il A
Hhes. _ IVIng no sons, his property will
;1: E::tt;iu::?" r?llai:m'w-.:I male kin, but not byphispda:ghtcn
the paternal pro ert! e L
e hl‘-’ifau: B:I;i::ﬂ:alh ;f his father and the other
; _ 0 [he paternal property. But
:;::1: r:::::“ sons are still minor at the time uIE tif-;: dycath of
er, the eldest son must take the responsibility of

bringing them u ;
P proper| :
separate houses. perly until they pet married and live in

SOCIO-POLITIC AL ORGANISATIONS

All the Kuki trj
hereditary I:h.l'tl;:: I tr;gb“ FACept the Rangkhals are ruled by the
- Each village has g hereditury chief who

possesses unlimi

In other wo:dsm:n F::w“ and whose authority is undisputed.

il idieriseria h}; < % Supreme in his gwn village, He settles
ilage, selects the Jhum sites. and decides

when and where a yij| .
a
has to give a share of ﬁ“"g;r;:luz;; moved. Each cultivator
the i
ﬁim_qux:?hi::z::;:o:; the quality of Jhum land assigned 10
) IVeS & portj . i

by oy villagers of his village Htﬁ;::’”rh“ﬂ? _ﬂnlmnl killed
levied on the offeners. The » be receives the fines

He has to support the thaml:hlef has some obligations also.

any means of livelihood in hiud others who donot have

5 own hopse b i
and shelter. In return they have 10 wor for :;1: r::}}:lidl]' i éﬂ*"l':
ef. Gir
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brought up in the chief’s house are released when they get
married. But is the chief who receives the bride price. The
chief has several petty officials to help him in the discharge,
of his duties. But the most noteworthy fact is that although
the chief has unlimited powers, he does not exercise his powers
like a dictator. But these chiefs have now become more or
less powerless and the chieftainship has almost become defunet
due to the emergence of new leadership.

The Rongkhols, on the other hand, have democratic
traditions. The Rongkhol villages are administered by a group
of officials elected by the village people. And as such the
question of hereditary chiel like the village chief of the other
Kuki tribes does not arise here. The Rongkhol village head-
man is called Kalim, the assistant village headman is called
Kabur, while Chapia-Kalim acts as the assistant to Kalim
(headman), Chapia Kabur acts as the assistant to Kabur
(Assistant headman). These offices are open Lo all people of
the village. But an aspirant for the post of the headman of
the village has to start at the bottom of the official heirarchy.
Kalim with the help of the other three village officials tries
cases, seltles disputes, selects Jhum sites, and maintains law
and order in the village. If the village people are not satisfied
with the work of & particular official, he may be removed from
the office and another person will be selected to the post.

RELIGION

The traditional religion of the Kukis is animism. They
believe in the existence of a Chiel God called Pathien and a
number of minor zods and goddesses. For the appeasement
of all of them, sacrifices are to be made. The value of the
sacrifice decreases gradunlly according to the status of the
deity which is worshipped. But the deities gel only the heads
of the sacrificed birds and animals the remaining portions are
taken away and eaten. In the worship of the deitics large
quantities of rice-beer are also consumed. The women nlso
participate in the performance of the religious rites and on
such oceasions the women drink more rice-beer than the men.
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The Kukis donot have any hereditary priests. In each
village there is a priest who is selected by the people amongst
themselves. The main duties of a priest is to worship the
deities, offer sccrifice for their appeasement and to drive away
the evil spirit from a person when he falls sick,

The Kukis believe that after death a person goes 10
Iti-Kua, the village of death. This isa place of pleasures
- where the dead can live a peaceful and comfortable life with-

out encountering any troubles whatsoever. Al good men
can go to Iti-Kua directly after their death. Nothing can
prevent them from entering into this heavenly abode. But
for a bad man entrance into this place is not so easy. After
his death on his way to Iti-Kua first he has to fight and
overcome the spirit of any person whom he might have injured
when alive, Persons killed by animals have no place in Iti-
Kua. They go to another village of death called Shara-Kua.
Shara Kua isa far less pleasurable abode than [ti-Kua.

The Kukis not anly believe

life here ieve i
rebicth alic’ after, but believe in

They believe that the spirit of a dead man
returns to the earth again after a number of vears since his
deathin the body of a new-born child. All the Kuki tribes
except the Rongkhols, bury their dead bodies. The R ongkhols,
o the other hand cremate their desd like the Hindus. They
"“"F'rl"'LT"'_“"""r‘“'ﬂ“"lﬂ"-‘li the practice of cremating lhr:i':r dead
from their Hindy neighbours, as they were the earliest migrants,

The influencz of Hinduism on the Rongkhols is observed in

case of cating of ments also. Meals of monkeys and pythons

. f““”’ft* With the other Kuki tribes. But the
Rongkhols, like the Hindus never eat them

Huvfrnver. at present almost a)) the
North Cachar Hills district are found
inspite of their cceplance of Christian
pletely given up the traditional

Kuki villages of the

to be Christians. But

ity they have not com-

religious practices,
ECONOMY

Agriculture

is the maj )
N. C. Hills, [_;k,_-u ¢ mAln oceupation of the Kukis of the

other hill tribes tl_u:y also practise Jhumming
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inthe neighbouring hills. Permanent cultivation is also done
wherever suchlands are available, Their, methods of cultivation
is, however, crude and primitive, Suitable land for Jhum cul-
tivation is selected during the winter season. The jungles
are cut and burnt to ashes when  they dry up completely. After
preparing the ground, seeds are broadcast as soonm as the
monsoon starts.  From the cutting of jungles to the completion
of harvest is a very lenpthy process which requires: intensive
labour utilization. In the Jhums besides paddy, maize, scsame,
castor, cotton and various type of wvepgetables are also
cultivated.

Cultivation of paddy in the Jhums and in wet jand
forms the mainspring of the agricultural works of the Kukis.
But as their method of cultivation is crude and primitive the
yield is quite low, Secondly, the yield also depends on the
timely arrival of the monsoon. Hence the produce is not
sufficient to meet their requirement round the year. Further
a considerable quantity of rice is used by every family for the
purpose of brewing rice beer. Terrace cultivation depending
on the feasibility has made an inrosed in their agricultural
practices due to constant efforts on the past of the Department
of Agriculture,

The Kukis are, of course, good horticulturists. They
grow orange, pineapples, lemong, ginger, etc. by terracing the
hill slopes. Many families have undertaken the cultivation of
cash crops like black pepper, coffez and cashewnut. But
unfortunately those people donot get reasonable prices for their
agricultural products because of the dearth of good commu.
nication and proper marketing facilities. As a consequence
they have to sell their agricultural products at the weekly
markets or to the middlemen at a very low price which is very
often below the cost price.

The Kukis have very good carpenters and blacksmiths
among them. They have very good craftsmen also. Bamboo
and cane goods are manufactured mostly for domestic use.
The women are experl weavers and almost all the necessary
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cloths of the family are produced by them in their loin looms.
The people rear cattle, pigs and poultry of local breeds. But
they hardly earn anything from them, as these are not reared
for any commercial purpose. Pigs and fowls are mainly reared
for domestic consumption and also consumption during
festivals. Whatever monzy they could save, is spentin marriages

and in the celebration of festivals whether community or
individual.

Anyway, the economic conditions of the Kukis are far
from satisfactory. Their ambitions are limited to the satisfac-
tion of the immediate needs. In other words they are satisfied
if they have two square meals a day, houses to live in and
cloths to cover their bodies. Being primarily rice eaters, the
people have very little interest to find oul the crops that
might be more profitably grown in their land, Besides they
have been facing the actue problems of communications and
marketing. (In this connection it may be mentioned here that
“?Bi"-': are only seven weekly markets throughout the whole
dlalfll'.‘l of N. C. Hills. The markets are located at Langting,
Maibong, Ifdnhur, Haflong, Harangajao, Dittock Cherra and
Gafampan[. People have to walk 5to 30 kms. to sell their
agricultural products at the weekly markets sometimes spending
E“’"-f_' days, one day in coming and one day in poing back. Thus
IE L8 sheer wastage of two day's labour plus painful physical
exertion.  The cost of enroute food and drink is also to be
taken into account. By judging against all these factors we
ntl}r .au;,r that what these people obtain by selling their merchan-
dise is very nominal in terms of real money., Had it been
p:ss:bic for tl.mm to sell the products in their own villnges al
Ln;‘:?;i f:t:: or even 25% less, their monetary gain would
communication :::I:Im. ke possible qily Whism e
P marketing facilities are improved at a
ery fast rate. Establishment of marketing societies, fruit

preservation centres an
b d cold storage may help the people &

For their economic development improvement of agricul-

tural practices both in Jhums and wet land cultivation is highly
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essential. The Kuki chiefs and the Kalims should be given
some sorl of training so that they might act as the torch
bearers in this respect in their respective villages. When the
leaders can be convinced, the others will Follow suit,

DRESSES AND ORNAMENTS

The Kukis have their traditional dresses and ornaments.
But their present use in confined into the old men and women
of various agos only. The young generation of miales has
practically given up their use, A description of their dresses
and ornaments is given below :

THANGNANPON : It is an artistically designed gcarf for
men. It is quite costly as sufficient time
and energy are needed to produce one
picee of this scarf.

PONMONGHEOM : It is also an artistically designed scarf
used by men, Itis less costly than the

Thangnanpon.

PON.-DOM : Itisa coloured scarf used by men and
women alike.

DERCHEN : It is the loin cloth used by men.

NISHAN : Formerly the Kuki women also used loin

cloths which were of bhigger size and they
are called Nishan,

CHOMBOM : It 18 a simple waist band for carrying
money. Itis used by men only.

DERCOP . It is a piece of fine cloth used by men ag
turban.

CHAKHAOFI + It is a bag prepared from coarse and fat
cotton yarns. [Its making requires great
skill,

KHAMTANG : Itisa piece of decorated cloth used by

women as their skirt.

PUNGGAISAN : It isa decorated scarfl used by women
only.

KHISANG - It isa very costly bead put on by men
on their earlobes,
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TUHPAH : Itie akind of ornament-like thing pre-
pared [rom cotton staple for fixing in the
turban.

PHISONG : It is a necklace made of very costly beads
put an by women. Itis puton in two
pieces.

PATHI : It is a necklace made of bigger sized
common beads used by women only.

KHIVAMVUL : It isa necklace made of smaller sized
common beads used by the women only.

DIEICAM :It is a silver made ear-ring used by
women.

HAH : It is an armlet made of lead used by
Women.

CHONBHANG : It is a heacelet for women which contains
10 number of brass rings joined logether.

KHIMO : It is a mecklace which contains four sma-
ller sized bead necklaces. The necklaces
are tied together for muking one piece.

HOUSEHOLD AND AGRICULTURAL IMPLEMENTS

A description of the housshold equipments and occu-
pational implements used by the Kukis is given below :

CONGWANG - Itisa cane made basket used by womsn
for carrying paddy from the fields.

BENGRIT : It is a bosket made of either cane of
bamboo used by men and women alike.
It is used for carrying fire wood, vegetables
2nd other agricujtusal products and also
for bringing drinking water in bamboo
tubes,

CODAL : Itis a bombhoo made equipment used for
Winnnwing paddy,

Lo It is a cane made basket for keeping
puddy at home,

NAMEKOL : Itis a bamboo made strap fixed on bead
for carrying haskets,

56

LALPI : Itis a basket witha cover made of two
layers-upper layer is made of cane and
the inner layer is made of bamsboo, It
has wvery nice artistic designs and it is
used for keeping the valuables of the

household.

SUM-SUTUM t The wooden paddy huskar (pestle) with
the stick is called Sum-Sutum.

CHEMPONG : It isa dao with sharpness on one side
only.

HEICHA : It is a kind of axe used specially for
felling trees in the Thums.

TINGAS : It is aspear used for hunting of wild
animals,

MATTO : Itis the indigenous match-box for ligh-
ting fre,

TUIBAH : It is a tobacco smoking pipe used by

women only. The lower part is made
of small bamboo tube while the upper
part is made of matel. It is artistically
designed and costly as well.

BU-KONG : It is a very big wooden dish from which
at least ten persons can pariake their
meals at a time,

The Kuki tribes have some commaon musical instruments.
A brief description of these instruments are given below :

DAIATPONG » It is an instrument consisting of three
number of briss-metal discs of different
shapes. The three discs produce different
sounds. The discs are quite heavy.

DALPABO : It is also an instrument consisting of three
number or brass-metal diges of different
shapes. Like Dalaipong. the discs of
this instrument also produce different
sounds but here the discs are much
heavier than those of the Dalaipong.
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DAP| : It is a sacucer-shapped bell-metal disc
(gong) weighing about 20 kg, It produces
a very loud but magestic sound.

GOSEEM : Itisa fAute made from iron pipe, It is
very costly,

SHELIANGDAH : Itisan instrument like a veena.

HOUSING PATTERN

Like other hill tribes the Kukis also like to live on hill
tops which from the point of view of defence is always in an
advantageous position. A Kuki village presents the view of
a cluster of houses which are closely constructed. The houses
are built oo wooden platform. For super-structure timber is
used. Each family has a single roomed house without any
partition inside. The room is quite spacious and its length is
about thrice its breadth. At the middle of the room there is
an carthen hearth. There are raised wooden planks by the
side of walls which are used as beds at night by the family
members. The room has two doors one at the front and the
other at the back and it does not have any windows. The
parents generally sleep near the back door. But those who
have come in touch with modern civilization and those
who are literate, are changing the traditional pattern of

housing f"“ they are now constructing three to four roomed
houses with windows and ventilations,

CONCLUSION

It has already been mentioned earlie i’ d

r that ‘Kuki' is

: innri;':mﬂwmh includes in its fold 37 numbers of
ribes. these tribes has its own dial

there are many common wo sy

nevertheless, each dialect has g separate entity. But the

people of one _tribe “an very well understand the dialects

of the other tribes and cap freely comverse also. It has

become possible because of fre
SR quent social
proximity of the habitats of the tribes TR
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Physically the Kukis are quite strong and stout. But
they are short in structure. The beight of men varies from
5 feet to 5} feet while the height of women varies from
4% to 5 feet. The frequent ascent and descent of the hills
make their legs muscular. The men tie their bair with a
bun at the back of the meck while the women tie their
bair ioto a koot above the forehead like an Apatani of the
Arunachal Pradesh. Like the Hmars, the Kukis are also
very much adaptive to changing situations. They have come
forward to accept the development measures adopted by the
Government agenceis as will as the North-Cachar Hills
District Council Authority.
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The Rengma Nagas

The Rengmas are one of the major Naga tribes of
Nagaland. A section of the Rengmas bad migrated to the
Karbi-Anglong district in the recent past and settled in the
strip of hills in between Barpathar on the south and
Chokihola on the north, [n the Karbi-Anglong district at
present there are 400 and odd Rengma families who are
spread over into 12 villages and these 12 villages are located
within the jurisdiction of the Napga Rengma Mauza. Their
approximate population would be about 4000 or so in 1987.

RACIAL AFFINITIES

The Rengma Nagas form one of the sixtesn major
Naga Tribes, There is no doubt that the Rengma Nagas
inhabiting Karbi Anglong originally belong to the Rengma of
Naga Hills (Present Nagaland). Mr, J, P. Mills in his book
‘The Rengma Nagas' has classified the Rengma Nagas of
the Naga Hills into three groups from the point
of the dialects spoken by them. These three groups are :
(1) The southern section of the western Rengmas, (2) The
northern section of the western Rengmas and (3) The ecastern
Rengmas. These three groups of the Rengma Nagas although
belonging to the same tribe, speak three different dialects,
The dealect of the Rengmas of Karbi Anglong is almost
similar to that of the southern sectio

n  of the western
Rengmas. To illustrate this fact we may take up the
oumerals :

of view
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Soulhern section | MNorthern section Esstern

o ety | oL westem ' | “ofwestera | o,
1. Kome Mo Kesu Ke +
2, Kahu Khohung Keni Koni
3. Kanshen Khungshang ~ Keshang Keche
4, Peze Peze Mezer Mezu
5. Pvun Pfu Manga Manga
6. Tsare Teare Tuo Tare
7. Sanye Tsanu Tnghn Teru
8. Tese Tutse Tuza Tuzo
9, Takhuo Tukhu Tukhu 'll:okhu_

. Tsaru Tsaru Taa ern
;g Nki Nki Mukkwng Mukwe
30. Shenru Shenru Chas Chora
40, Henzi Henzi Zoa Zura
50. Hempvun  Hempfu Teni Teni
60, Hentsare  Hentsare Apyamtughu  Rura
70. Hensanye  Hentsanu Apyamtughu Rura
B0. Hentse Hentutse Apyamtuza Zera
90. Hentakhe Hentukho Apyamtukhu  Khura
100. Cheme Tsi Meza Meza

The bachelors’ dormitory is called ‘Rensi’ by the
Rengma Nagas of Karbi Anglong. The Ftnurth:m section
of the western Rengmas also call it ‘Rensi’. Tf“ northern
section of the western Rengma call it ‘Azughu’ while the
eastern Rengmas call it ‘*Awikhu'.

From the above example it can be seen that the dialect
spoken by the Rengma Nagas of Karbi Anglong is almost
similar - to that of the southern section of the western
Rengmas. Hence it can be assumed that the Rengma Nagas
who migrated to Karbi Anglong originally belonged to the
southern section of the western Rengmas,

MIGRATION

Although the precise period when a section of the
Rengma Nagas migrated into Karbi Anglong cannot be
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determined, it can be assumed that this section came to
Karbi Anglong in the first part of the 19th Century. This
section of the Rengma Nagas under the leadership of two
chieftains named Desong Sebo and Mongkha Sebo migrated
to Karbi Anglong during the reigns of the Ahom King,
cither Swargodeo Kamaleswar Singh or Swargadeo Chandra-
Kaota Singh!, Kehung Sebo, son of Desong Sebo, who paid
a Iribute to the Ahom King was conferred the title of
‘Phukan’, Since. then he was known as Kehung Phukan.
During the Ahom days the Rengma Nagas of Karbi Anglong
were under the administrative control of the Marangikhowa
Gohain, the Ahom administrator. When Assam lost her
independence with the treaty of Yandabu in 1826 and the
British came to power they started collecting from the Rengma
‘Nagas a stipulated revenue every year and by 1848 all the
Rengma villages in the Karbi Anglong were made to pay
this revenue®. But in the year 1854 they refused to pay
the stipulated revenue to the British Government. The
British administrators then proposed to place them under
Morongikhowa Gohain (as their Superintendent ) so that

through his influence the Government might get the stipulated
revenues,

Kehung Phukan, the Rengma Naga Chief died in the
year 18614,

From all the facts stateg above it can very well be
assumed that this group of Rengma Nagas migrated into

Karbi Anglong in the first part of the 19th Century before
Assam lost her independence.

Next we come to the prabable causes of migration. J.-P.
Mills in his book *The Rengma Nagas' states as follows : “The
Rengma hero Vyembi was a terror to the Angamis. Naga

1. Source Halo Rengma of Akhoifuta Jangfa Gaon.

2. Mills, J.P. the Rengma Nagas, page 3.

3.‘ Dutta, K. N, A Handbook to the old Records of the
Assam Secretariat, page 248,

4. Ibid, page 256.

villages are apt to depend for their mur'ﬂ}fu? the powers ::'
one or two Champions, When ?y:mtfi met hn! dutl:{ from t
spear thrust in a sudden quarrel with a ‘fmnﬂ. it mhu
great blow for the Rengma village Tsoginyu because I:_!
village could not withstand the pressure -.':l' the ﬁupn:::
and was driven north. One party went right across :h:
plains into the Mikir Hills and founded the colony of
Rengmas".®

As regards migration the version of the Gaonbura of
Akhaifuta Jungfa Gaon runs as follows :

Magas, being expert hunters and interested
very :?:::hn";?ll.;:nti:f of wild animals, very nl'tm:l went far
away from their habitats for the purpose of hm:_mrng. One
day Desong and Mongkha, the two Rengma Chiefs accom-
panied by a oumber of other hunters entered the nﬂlrby
Karbi Anglong unknowningly in pursuit of preys. The o::
lying hills which were uninhabited at thnt‘tlmc attract
them very much. And they, therefore, du:ldr:'d to migrate
into these hills from their present asbodes in the :ng;
Hills, After returning to the Naga Hills the two . I:l
Chiefs held discussions with the other elders and fina :
about 200 families agreed to migrate. Thus Desong ;;u
Mongkha, the twe Rengma Chiefs along with :‘:mnlhm
families migrated into Karbi Anglong and sett

permanently.

Shri Kheiumbe Rengma of Sarisuti village has another
ersion of migration to marrate. His version is a follows:
v

Long back there were two very iuﬂu_cnt[a.t hT
among the Rengma Nagas. They were so mﬂu:ntiiﬂl : h:,
each brother had a number of loyal followers. In o
words, both were regarded as Chieftains by the MIIIEII:;
Rengmas, These two brothers lived separately. The k:
brother brought some improvement to n.armnll stra:tm Hﬂ;::
as Rengmapani for the purpose of fishing and

5, Mills, J. P. The Rengma Nagas, page 7.
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& bund for this purpose. He also made an absolute rule
that whoever would catch fish there wounld have to give
a share to its ownmer ( the elder brother. ) One day the
younger brother caught fish there but he did not pay the doe
share to his elder brother on the ground that the Jatter
was having a feast of fish every dny. This infuriated the
clder brother and he ordered his younger brother to leave
that place immediately, The younger brother, accompanied
by his followers, came down from the Naga Hills and settled
in the plains in between the Naga Hills and Karbi Anglong.

But as they were used to live in the Hill tops, the plains

did not suit them and sq ultimately they migrated to Karbi

Anglong and settled permanently in their present abode

It is a well established fact that formerly there were
severe types of feunds among the different Naga tribes.
Tﬁ'_'"'“""“""? frequent raids, head-hunting, etc. The Rengma
Nagas, being a smaller 8TOUP, probably were subjected to
.l_ﬁl Sotis of haragsment, This might induce Desong and
Mnn;ll_:_h_l.. the two Rengma Chiefs, to ._migmm into Karbi
Anglang along With their friends and followers, Hence the

cause of migration adduced by L P. Mills may be regarded

_ ther 1 also contain some clements
of truth, First, the Rengma Nagas must have prior knowledge
fegarding the existence of such Joy lying hills in Karbi Anglong.
Thnr_tmi:hl have discoyered these uninhabited hills in course
o I‘.hmr_ hunting expeditions. Sﬁondl}r. there were severe types
of feuds aniong the feading mempers of the same clan over and
above the inter tribe feuds,

15 TEBRUS their DAtk of migration ftis worthwhile to
Resgess o SATeRt "wisd by 3] b, Mt The, Mkl
Rengmas are known 1o

i the Morthern section of western
Rengmuim‘m@g teri Phenyan

= o cane path Rengmas), and to
the southern section s N ( pa gras)

tenyi awi Khiya (cane.cutting Reng-
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mas) because their path of migration Jed through dense cane
jungle bordering the plains.®

CHIEFTAINSHIP

Since the migration into Karbi Anglong the following
is believed to be the line of descent to Chieftainship : 1. Desong
Sebo, 2. Kehung Sebo (Phukan), 3. Lathe Himbo, 4. Suga
Mandu, 5. Yakungle Nandu, 6. Pukhu Nandu, and 7. Bidya-
ram Nandu,

CLANS

The Rengma Nagas of Karbi Anglong are divided into
eight exogamous clans as follows : 1. KENPUVNYU,
2. KANRINYU, 3. RESOBINYU, 4. JISENBINYU, 5. SAB-
INYU, 6 NYENTHANYU, 7. NANGDUNYU and
8. HENBUNYU. As regards the origin of the clans no difinite
and precise information conld be gathered since the versions
were found to be confusing. Since the pieces of information
given were very much confusing it is very dificult to say
definitely whether their origin referred to common ancestry or
ties of marriage or some animal totems.

But it is interesting to note that the pame of the clan is
used as title in its short form. As for example : Instead of
using SABINYU, only SEBO is used. Similarly instead of
using NANGDUNY, only NANDU is used.

MARRIAGE

The eight clans mentioned above are exagomous and
hence marriage between the members of the same clan is a
taboo. Violation of this taboo is regarded as a serious offence
leading to excommunication from the clan besides imposition
of fines in cash and kind.

Although marriage by capfure was in vogue in the bygone
days, at present it is practically obsolete. At present almost
all marriages are performed through negotiations.

6. Mills, J, P., The Rengma Nagas, Page-2
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: As soon as the marriage is settled. the youth has to sery
in the farms of the would be parents-in-law for one year Th'e
serves as the bride price. The actual marriage i: n::f ]:
only after one year's free service by the would be ra:m Mm;'
parents-in-law. During this period he may : e
house of his would be parents-in-law. In the latter case he is
::?cr allowed to sleep with his would be wife. But if he
hppfms to belong to n rich family, he can avoid this fre
p ;,rsma! I‘ahnur_ to his would pe parents-in-law by oﬂ":n'nc
;:“;:i:n:;kf ;'.rlga, fowls and cows as bride-price ta his woul§
o ﬁm':"-f ;wr.; _Fnrmtnrly Mithuns used to play a great
o g the bride price. But the Rengma Nagas of the
rbi Anglong donot rear Mithuns at present. =

stay at his own

The minimum marria

of a girlis 16, Ifa bo geablo age of a boy is 20 and that

: : ¥ {TI" marriageable age develops a liki
EI:: T':t!'f?::r:lf"!ii:i::»::.r:fmm; age belonging t:: nnnlhr;f
B egarding his desire. T
E:;;;:Z}; :1;::1 el:mmr: from other neighbourg wh:lhi: ]t:’;::‘:;'rilF
S i si_rﬂ:md, If the girl is not betrothed to any
i T si ot t ﬂ. boy along with other older persons of
b i, ¢ house of the girl and offer betel nuts and
el c:g ;E:hm the parents of the girl.  The parents of
not know anything, ;hmeﬂl::rlf:rpzt;ﬂ 'J:LIheir visit as if they do
¥ then expres: .

:::mtrtt :::: l;“rms of the girl to give t'h::“:a::hg‘i:; “;:
ol i S:F-th Hnwc‘mr accomplished the girl might be
managing ahausﬂf I;-! their daughter knows nothing uhnu£
If the boy's part 5::‘]! .an.d that she is quite unfit for any work
o tie paremi :r 1“"5“'(:“ getting the girl married to thr.;
) upinjcm gt the girl asl their daughmr to express
fixed for ﬂ;: o I’-‘ Birl expresses her consent, then a day is
dilai i o BR settlement of {he marringe, In R

Y 18 called *SEMpPON®. On thi n Rengma
:ﬂm ?u-‘"'ﬁ father presents g ‘Nze Kot -IE day of ‘Sempon’
Nye' (spear) to the girl's father, Thuung (long dao) and a
place after one year from the day “f'ﬂcmn:;u?l marriage takes

n.

66

The ceremony connected with the actual marriage is
called “Jankhim®. In this ceremony a sumptous feast is given
by the parents of the bride to the bridegroom's party and to
his own village people. The ceremony begins with dances and
songs. At first the boy's pariy sings a song conveying the
idea that the bride will be taken away to be the wife of the
bridegroom. The girl's party will then sing 4 Song comveying
the idea that the bride will not be allowed to be taken away.
At this there will be mock fights between the two parties. At
last the boy’s party catching hold of the bride will drag and
carry her to the newly constructed house of the bridegroom.
Thenceforth the couple start living a8 husband and wife. For
the first three nights the husband and the wife have to sleep
in separate beds. The consummation of marriage takes
place only on the forth night.

The Rengma Nagas of Karbi Anglong follow menogamy
although there is no bar to polygamy. Divoree, although
permissible under the customary rules, is very rare. Child
marriage is quite unknown to them. Widows are allowed to
remarry provided they pursue the rule of exogamy in tact. At
the death of the elder brother, the younger brother can marry
the widowed sister in-law, But under no circumstances the
widow of the younger brother can be married by the elder
brother. The relationship between the younger brother and the
wife of his elder brother, on the other hand, is & very intimate
ane. Although their relationship is very intimate incest between
them in an unknown fact in the Rengma society. The younger
brother rather looks upan his sister-in-law with revereaoce,
Besides, incest is never tolerated by the Rengma Nagas. Tt 18
viewed with great seriousncss and is regardes as the most
shameful act that can ever be committed by a Rengma.
Persons found guilty of incest are publicly punished by the
village elders by holding their session in & public place.

Another important thing regarding the Rengma Nagas
is the absence of cross-cousin marriage. [t may be remem-
bered here that the cross-cousin marringe is very much
preferred by maony tribal societies in India.
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FAMILY STRUCTURE AND LAW OF INHERITANCE

A Rengma Naga family generally consists of the husband
his wife and their unmarried sons and daughters. Unmarried
I::ruthers and sisters of the head of the family also generally
live in the same house and are regarded as the members of
the same family, As soon as a male member, whether a

!:rnth:: of the family ora son, gets married, he starts living
in & separate house,

The R‘fn‘!m Nagas follows the patriarchal system and
as such the line of descent js traced through the male members
3{5'. The I’it.hnr is the head of the family and is the owner
m::]tnpl';f;nm of the family, Tn terms of family authority
law of inh r comes the eldest son. Under the customary

aheritance, the eldest son inherits the paternal property
atthe death of the father, But under the same customary

: the brothers are still minor at the time of the
death of their father,

the eldest son has to act as the custodian
of the 2
brnthmpm;;n ke that might belong to his minor younger
]:Imprﬁ;’ h: minor brothers get their share of the paternal
male iﬂsue:i: i come of age. If the deccased leaves no
of his clan. Aﬂzpeny 1 inherited by the nearest male retation

I:I.P']t Whﬁ dﬂﬂi not h 2
adopt ot have and male issue may
Pta male child provided the child belongs to the same

clan of hi
his foster father. The adopted child will then be the

sole hei :
P“TPN: "t;:h::;up?}, ?r h is foster father and in all practical
couple. Pted child is regarded as the true son of the

BIRTH

After the birt .
bave to observe .ng::'fﬁhltd the parents of the new-born

x or niw d._ . -n
these nine d ¥s continuously. During
whole ﬂﬂm:;):n:hﬁ Parents are completely segregated from the
their family 'n:r il They cannot talk to anybody outside
with them durins s E™ 90 10t visit their house and talk

E these nine days, On the tenth day a small
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feast has to be offered to the villagers and the relations of the
new born. If the baby is male, a cock is sacrificed and the
people offer spear, Dao. bow and arrow, etc. to the baby as
preseuts. If the new born is female a hen is sacrificed. After
the sacrifice, the people pray for the health and prosperity
of the child,

DEATH

When & person dies, the family bas to observe nine days'
‘Genna’, During these nine days no member of the family
should work in the Gelds and leave the boundary of the village.
It is customary for the Rengma Nagas to bury the dead
bodies. The burinl takes place as soon as all the relatives of
the deceased arrive. The body is buried at the burial place
of the village by digging a grave led by the oldest man of the
clan to which the deceased belongs. During the pine days
of ‘Genna’, the desceased has to be offered the due share of
the principal food and every day his share has to kept in a
bundle wrapped with plaintain Jeal. On the tenth day these
bundles have to be offered to the deceased at his grave. After
this offering a number of stone slabs will be laid over the
grave of the deceased. The Rengma Nagas believe that it is
only on the tenth day that the soul leaves the body for good.
On this day when the laying of the stone slabs is over, the
family of the deceased has to offer a feast with a pig to the
persons who attended the burial ceremony. The offering of
the feast marks the closing of the death ceremony.

RELIGION

All the Rengma Nagas living within the jurisdiction of
Karbi Anglong have embraced Christianity. Before conversion
they were animists. They believed ina number of gods and
goddesses. AMmMONE them ‘Terunyu' was the highest god.
This *Terunyu' was commonly worshipped once in a year by
the people of the villages. For his appeasement pigs, fowls
and oxen were sacrificed, Among the household gods and
goddesses, ‘Nichagyu’ (god of wealth) and ‘Nichagyi’ (goddess
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of wealth) were worshipped by each family thrice a year by
observing 16 days *Genna’ each time.

The Rengma Nagas donot have any priest among them.
But at the time of observance of socio-religious festivals the
advice of the oldest members of the different clans is always
sought for. They believe in magic and withcraft and the
medicineman is called ‘Pethinyu’.

The Rengma Nagas of Karki Anglong believe in the
immortality of the souls and life-hereafter, It has already
been mantioned that the soul is believed to leave the body
of the deceased only on the tenth day of the death.

The observance of ‘Genna' is a very important factor
in the religious life of the Rengma Nagas. When a person
observes ‘Geana’ on a particular day, it means a holiday for
him. On this day he does not work. He does not leave the
boundl_try of the village. Nor does he talk with any stranger
on thu_dnjr. When a whole village observes *Genna' no
stranger is allowed to enter the boundary of the village and none

of the villagers crosses the boundary of the vill on
that day. A w

BACHELORS’ DORMITORY

Like other tribes, the Rep
= ’ gma Nagas of Karbi Anglong
also have their Bachelors" dormitory. In Rengma dialect it

is called *Rensi’. The boys start sleeping i i
th when
they find it shameful to slee oyl

paroats. Thenoefort P in the same room with their
Ay o ey sleepin th it
married. Here the e Rensi, tll they gel

; boys are trained and taught their duties
::: ﬂ:ureﬁht‘e. As iltl:m tr:'uiing in handicrafts, frarf:m. singing
mmmm&m Thm given, it helps the boys in moulding their
v . uun.inrmast and most experienced boy is the
eader of the ‘Rensi’, ‘ Itis his duty to impart training to the

water, making his bed, etc,
rendering joint labour, o
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hunting expeditions, ete. Handicrafts and musical instruments
are kept in the Rensi. The house is built on a raised bamboo
platform. Its length would be aboutsix times the breadth
and there is no partition inside. The inside pattern of the
‘Rensi’ is shown below :

Post Post Post Post Post

0 o] (e]) (0] 0O 0| Post
Varandah bed bed
O—Main carved |Entrance -Hearth- bed
post
bed bed
bed
(9] 0 0 (8] 0O O] Post

Post Past Post Post Post

There is no such dormitory for the young unmarried girls
of the Rengma Nagas of the Karbi Anglong district.

OCCUPATION AND ECONOMIC CONDITION

Agriculture is the main occupation of the Rengma Nagas
of Karbi Anglong, Like the other hill tribes of Assam they
also practise Jaummiog. Wet-land cultivation-is done wherever
such lands are available. In their Jhum they grow rice, maize,
cotton, chillies, ginger, castor, gourds, pumpkins, etc. They
are good horticulturists also, Oranpe am_l pineapple are their
major horticultural products. At the time of harvesting of
paddy the villagers work collectively in the field of each family
by turn.

The women are expert spinners and weavers, Girls are
taught spinning snd weaving from their very n:hilﬂ.h?ud.
Dyeing materials required for colouring the yarns are obtained
from the forests. Most of the domestic reguirements of cloths
are met from the family looms. Many families now use fly
shuttles instead of their indigenous Ininﬁl:mm. The women
equally share the strenous works with their males,
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Blacksmithy and manufacturing of bamboo and cane
goods are two other important cottage industries of the
Rengma Nagas. Besides cattle, they rear pigs, and fowls.

The Rengma Nagas are very hard working and each
family tries its best to be self-supporting. And hence econo-
mically they are better off than their neighbouring Karbis.

CEREMONIES CONNECTED WITH AGRICULTURE

The Rengma Nagas of the Karbi Anglong perform a
number of ceremonies that are connected with their cultivation.

1. NYADA ! This festival is held in the early part of the
month ‘Penpho’ (December). The celebration of this festival
mrkn the end of the agricultyral year. This festival
continues for eight days and each day has its significance. On
the first day rice beer is brewed. On the second day the
graves of the ancestors are repaired by their decendants by
cutting the jungles around the graves and by replacing the
fallen I‘tnlﬂ! slabs on the graves. Op the third day the women
offer rice beer on the graves of their forefathers. On the
fourth day the young boys and girls sing and dance in memory
of the ancestors, On the fifth day the young boys and girls
ai::uuct food stuff from the families of the village to be taken
A a I‘m:.nn the last day of the festival. On the sixth day
rice beer is drunk by one apd all. On the seventh day men
go out to gather thatch for repairing their own houses. On

the last day, that is, on the ejph i
y " th, the Rensi
arrange a feast for them, : JORRG mIcH o the

% P T Foe G s i by o g e
mnmwgr nn:g of the month *Thuj* (January), This festival
g mﬂr _ll:rw days and its majn purpose is to get rid
kit ve to keep themselves neat and clean by

B themselves every day in the streams and the married
Persons must not have any sexual intercourse durin g these three

days. Oaly after the observ : \
for Jhum are cleared, ance of this ceremony new jungles
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3. LOTSUNG NGA : The Lotsung Nga ceremony is conne-
cted with the clearing of burnt woods from the Jhum lands.
It has already been mentioned that the new jungles are cleared
for the Jhum after the observance ol the Pi-pe ceremony at
the beginning of the month of January. The felled jungles
are then allowed to be dried, The dried jungles are then
burot io the mooth of “Kero” (March). Before the observance
of this ceremony the Rengma Nagas observe five days ‘Genna’.
During these days the whole village refrains from work and
at each family men offer rice beer to the spirit of the crops
so that their crops might be better than the previous year.
The clearing of the burnt woods from the ficlds starts from
the sixth day.

4. KHONG KEPANG KENNYU : The ceremony connected
with the first harvesting of the ripening paddy is called *‘Khong
Kepang Kennyu”. Itis one of the most important ceremonies
connected with agriculture. Without the observance of this
ceremony no harvesting of the mew paddy takes place.
An old woman of the village goes to the paddy field, from
which the first harvesting of new rice is to be done at dawn.
She takes with her some food and rice beer which she offers
to the spirit of the crops in the field. After the offering she
cuts down some rice ears and carries the ears in a basket to the
village. At night she cats the new rice after cocking. The
villagers may start reaping their paddy from the next
day. This ceremony is similar to the Assamese new rice-
harvesting cercmony called ‘Lakhimi Ana’. But the Lakhimi
Ana ceremony is connected with the individual family while
the ‘Khong Kepang Kennyu' is connected with the whole
village, Secondly the new rice brought ceremoniously is
pot consumed by the Assamese people on the very night. It
is, on the other hand, kept stored in the granary.

DRESSES 1

The Rengma Nagas of Karbi Anglong have their own
traditional dresses. The old man still use ‘Nzanyan' (Lion
cloth). But the young men now-a-days use pants and

73



Dhuties only. Their headgearis called ‘Pibu’. Now-a-days
itis used by men olny at the time of dancing. The scarf used
by the young men both married and unmarried, called
‘Phehong’ may either be plain or decorated. The scarf used
by the old men iscalled ‘Judu'. Instead of scarfs they now
use shirts and sometimes coats. The women put on ‘Ginhw’
and ‘Pherhe’ just like skirts. While ‘Ginhu’ is plain, ‘Pherhe’
is decorated. For covering the upper part of their body the
women put on decorated ‘Phchong’. Now-a-days, of course,
the young girls and young married women put on blouses,

ORNAMENTS :

The Rengma Nagas of Karbi Anglong have their tradi-
tional oroaments also. ‘Benpen’ is & cane made coloured
armlet. Formerly each man used to put on a Benpen on each
arm. ‘Khajanchi’ isa cane made bracelet with nice artistic
designs which was worn. by each man at one of his wrists.
‘Phapen’ is a cane made artistic anklet. It is about nine inches
long. It isput on at each anklet at the time of dancing.
‘Tabinyu’ is an ornament for men, made of silver and meant
for ear holes, ‘Ten'is asilver made bracelet for men. Men
also use thin nickel made ear-rings called *Sam-em-ben’.

‘ Like men, the women also use silver made ‘Tabinyn® in
their ear holes. The most highly valued ornament used by a
Rengma woman is "_Teharuu’. It isa pecklace made of several
costly sca-shells. Without this ornament 2 woman is considered
very poor, The women also put on another necklace made of
several ordinary seashells called ‘Tesang’, Like men, the women
also use “Ten —ut_he brass m_ada bracelet, But while a man puts
on only oné¢ pair, the minimum number of ‘Ten" used by
a woman is 20, ‘Buupmkh:jans:npi' is also another ornament

made frun! zink which is put on by women as armlet. This
ornament is quite heavy,

VILLAGE STRUCTURE AND HOUSES

In Reogma dialect “Phen’ means a village and ‘Kalo’
means & house. As in a Dimass Kachari village, the houses
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in a Rengma village are also constructed in two rows facing
each other. In between two rows sufficient space is left.
Kitchen gardens are very small and many families do not
have any kitchen garden at all, There is no traditional rule
as to the minimum nomber of houses that a village should
have. A village may have any number of houses. The head-
man of the village is called ‘Songpegyu' Songpegyu and
Pethinyu (medicine-man) are the most respected persons of
the village. The maintenance of law and order in the village
rests with these two persons. No ceremonies and festivals
can be observed in a village without the koowledge of these
important persons. The village disputes are settled by the
‘Songpegyu’ with the help of ‘Pethinyu’ and with the assistance
of the vallage elders.

The houses are built on raised platforms. Although
the houses are Katcha, they are strongly built with indigenous
materials from the jungles. The size of their houses is about
40 % 15. The house is divided into three rooms. There are
two open Verandahs one in the front and the other in the
back. The front Verandah is called ‘Kahusuen® and the back
Varandah is called ‘Katheusuen'. The first room in the front
is called ‘Khepensuen’. In this room paddy is pounded and
the common occupational implements are kept. The second
room is called ‘Kanyusuen'. There isa hearth at the centre
of the room. It is the bed-room of the old personms of the
family. All the valuables of the family are kept in this room,
The third room which is called ‘Pakhensuen’ is used as the
bedroom by the young members of the family. This room
is also used as the kitchen of the family. Here, the food
for the whole family is prepared. There isa back doorin
this room. The inside pattern of a Rengma Naga house is
shown below :

—_— Ist room 2nd room  3rd room
(Khepensuen) (Kanyusuen) (Pakhensuen)

Varandah
(Kahusuen)] —Passage ~ —Passage  —Passage

(Eathensuen)
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CONCLUSION

The Rengma Naga villages of the Karbi Anglong District
are situated more or less in isolated pockets. Only recently
these villages are linked with fair weather motorable roads,
Because of inadequate infrastructural facilities, these villages
are lagging behind from the point of view of development.
From the point of view of education also their position is
not satisfactory. As per 1971 census their percentage of
literacy> was 1551 out of which the male literacy was 22.55
percent and the female literacy was 8:33 percent. Phancherep

where the majority of the Renga villages are located bas
only one M.E. School,

People are, however, adaptive and they have come
forward to accept the challenges of the modern times. Leader-
ship in the educated youths is markedly visible. One leader
from this community had occupied the Chair of the Vice-
Chairman of the Karbi Anglong District Council for a term
of 5 years. We firmly believe that by availing of the oppor-
tunities offered by the development departments under the
patronage of the District Council authority of the Karbi

.Pa.nglﬂn? District, the Rengma Nagas will march ahead towards
the main stream of the national life,

.
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The Sonowal Kacharis

Introduction |

Demographically the Sonowal Kacharis form the third
largest plains tribal group of Assam. They are chiefly found
in the district of Dibrugarh. A few Sonowal Kachari villages
are found in Lakhimpur, Sibsagar and Jorhat districts also.
They belong to the great Bodo group and they nostalgically
trace their close relationship with the Barmans of Cachar
district, Boro Kacharis of Lower Assam districts and Dimasas
of MNorth Cachar Hills district. In fact it is difficult to
draw exclusive ethpic line between the Boro Kacharis and
Sonowal Kacharis as both these sections originally came
from the same stock. Like other Mongolian people of this
region, the Sonowal Kacharis are short statured, flat nosed,
almond shape eyed, straight haired and scanty bearded
pzople, It is believed that the prefix Somowal in the pame
of the Tribe came to be used during the reign of the Ahom
kings when the Kacharis of Upper Assam took to the trade
of pold washers and collectors of gold particles.

Legend About the Origin:

Legends prevalent among the Sonowals u:rﬂl that a
n king (Ban Raja or a contemporary king of his
ur sons namely Dimasa, Garo, Bhalukbir and
Hogra. The Dimasas established the Fi"'ﬂ"'“'_’ of Boro at
Cachar or Dimapur, the Garos utnblmt_t:d kingdom at l.ha
Garo hills while Bhalukbir became a king of the Akas w.uh
Capital at Balipara. The Hogras moved towards Sadiya

certai
time) had fo




along with one thousand followers and took refuge in the
Miri villages. Subsequently they shifted to the banks of
r.h.c river Kundil. Three of the Miri families namely Hagu,
Likim and Dafli merged their identities with those of the
Sonowals and they formed three separate clans viz, Hagumiri,
Likimmiri and Dafiari. They say that the Sonowal
K:u-::hnris extended their kingdom upto Hkhampti and
Singpho principality of Northern Burma. They occupied
the ‘Saumdr Pith’ of Assam and established their capital
at Patsadia. Due to the combined attack of the Ahoms
and the HKhamtis they bhad to shift to the southern
part of Patsadiyi. In this attack Lothari, the Singpho
chief took active part. Even today the Somowal Kacheris
place a copper coin over the dead body because the
southern part of the Luit (Brahmaputra) was not their
original land and thus a symbolical purchase of the land
ﬁ_:r cremation/burial has to be made. The system of purcha-
sing land for the dead is not prevalent in  Sadiya. They
nostalgically remember their past abode at Sadiya and sing
'‘Hemdli Oi, Lilow, Lilow, Lilow Loy&" (meaning oh, my,

bright glorious kingdom, how bright, how bright, how
bright thou art),

They believe that they were the descendants of great
Bhaskarbarma, Nacakasur, Bin, Bhagadatta, Hirimbd, Ghotot-
kos, Bhim, Prahlad and Balj. Although it is not definitely
known about the origin of the Senowal Kacharis, yet it
can be assumed that their ancestors were ‘Manick-Mukutd'.
Late Sarbananda Rajkumar who studied the Sonowal Kacharis
rmalli—-"ﬂadiya Anchalat Thakia Tamreswari Mandir, Kesii-
khati GEunir Mandir Aru Nadi Bilakar Nimar pard Chutiya
Sak.allr Agate Tit Kachari Rijya Asil Buli Anuman Kariba
Pari",. Meaning—The Timreswari temple, the temple of
Kesiikbati and the names of the river at Sadiya testify
the existence of a Kacharj kingdom at Sadiya before the

1. Rajkumar, Sarbananda—Chutiya  Jati—Asam Sahitya
Sabhad Patrika, 20th year. Vol. |
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Chutiyas. Dr. Lila Gogoi, opines that a Sadiyal Kachari
king pamed Manick ruled at Sadiya some time in 11th/12th
century A. D. Folklores of the Sonowal Kacharis have ample
references of Manick. The tale runs as follows.

Obtaining the blessings of Khiring Rija (Mahadeo) the
wife of a Kachari named manick gave birthtoa cat. The
cat was put inside a mustard loaded bamboo basket (*Sariyahar
Duli) and surprisingly the ordinary cat was turned into a
golden cat. Duc to his heavenly gift Manick could become
the king of Sadiya (Haldli). Later on he bequeathed the
kingdom to his son-in-law Mukutd. Even today the members
of Manikial and Muktil clans refer to their plorious

ancestors,

The origin of the Kacharis and for that matter the
Sonowal Kacharis is shrouded in uncertainties. Even Endle,
who spent some years with the Kacharis and published a
Monograph entitled ‘The Kachari’ as early as 1911, nuu].d
not give us exact information in this regard. *“The origin
of the Kachari race is still very largely a matter of con-
jecture and inference in the absence of anything r..nlitled to
be regarded as authentic history. ...It is possible that
there were at least two preat immigrations from the North
and North East into the rich valley of the Brahmaputra i. e.
one entering North East Bengal and Western Assam thrm{gh
the valley of the Tista, Dharla. Sankosh etc. and founding
there what was formerly the powerful kindgom of Kmm_impn
and the other making its way through the Subansiri, Dibang
and Dihoog valleys into Eastern Assam, whef'e a branch
of the widespread Kachari race, known as Chutiyas undau.h-
tedly held sway for a lengthened period.” . ]..'t is quite
probable that the latter immigrations might include the
Sonowal Kacharis. The ‘Saranias” referred to by Endle
might include the Sonowals,

2. Gogoi, Lila—Asam Sahitya Sabhd Patrika, 20th year,

Vol. IIL.
3. Endle, 5.—The Kachari, 1910, P.4,
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Opinions differ regarding the origin of the term Sonowal.
Some authors opine that the Kacharis who worked with gold
('son’) were known as Sonowals. Sonowals were cxperts in
collecting gold particles from the sands of the river Suwansiri.
Prof. Mahesh Chandra Bhuyan writes— “Aji Kisu Basarar
Egﬂufkﬁ Ekhon Pradhan Son Kamow# Nei Hisabe Ei Suwan-
siri Asamiya Mianuhar Etd Apurugiya Sampad Rupe Pariganit
Hoisil  Suwansiti Pirar Sonowal Sakalar Esamayat Ei Son
Kamowd Eta Arthakari Britti Hisabe Pratisthit Hoisil”.s
Meaning — A few years back the river Suwansiri was considered
a5 a treasure for the Assamese people, The Sonowals living
on the banks of the river Suwansiri considered collection of
Bold as a most lucrative source of income.

_“"Many people were engaged in gold washing. They had to
Pay 1o the royal exchequer one “tola” of gold per head per year.
G.uld could be procured from the sand at all places on the
e Brahmaputra, According to the Reports on the
Administration of Assam 189293 and 1901.1902, the rivers of
Assam Wl‘llﬂh yielded gold were those of the Darrang and
Lakhimpur districts, north of the Brahmaputra, the Brahma=
putra imﬂf in jts upper Colrse, the Noa Dlhl!‘lg and Buri Dlhing
allld 4 small stream called Tagle which rises in the Tipam
Dha ”lji £ doto he Buridihing. In Sibsagar district the
ghyszrl. the Desai and the Thanji were said to be auriferots:
DH.E Bf these l'tl'ﬂlmf. the ﬂhﬂmlﬂi, Dikrang and Suwamirl in

a'l‘fﬂ-llﬂ and Lakhimpur seem to have I"nrmcrl}r Bi‘-'e'ﬂ the

lrgest quantities : n
« Gold i I.T'lld know
8 Sonowal Khel v, "8 vasdonebya g

the W;i!:?l :::'l'}' Prevalent among the Sonowals tells uS ﬂb“‘;:
killg Swas : E lerm SnnuwaL During the reign of Aho :
adia A“ €0 Gadudhar Singha, the Kacharis lived 1

S AL that time one: Goswami named Keshdeo accom™

4. Bh . :
'ﬁtgﬂc{r‘_]}hwﬂ“k Dristit Suwansiri Noi—S&Pt
5. Gait' E.. A s YOI, HS, Snkl IEQZ,

P. 272, A History of Agsam, 1963 (Third Edition)
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panied by his disciples fixed his tent near Athukarha Majuli
on the bank of the river Tengipini. The Goswami possessed
supernatural power and under his influence initially two
Kachari familics became disciples, They were known as
‘Bhaktiyari’ and *Pingrari’. A blind boy of the former family
regained eye sight and a lame man of the latter family was
cured by the blessings of the Gosiiin. The news of super-
natural power of the Gosain spread like wild fire and other
Kachari families were eager to get the blessings of the Gosain,
But they first tried to measure the godly power of the Gosain
and put ‘tola’ of gold inside a small container which was
seialed in a half burat bamboo contasiner (*Chungd'). The
bamboo container was placed in the down stream with the
intention that the Gosidin’s divine power will atiract the
container il he really possessed such power, Surprisingly the
bambog container eame near the ghat where the Gosdin was
fixing his tent. Inspite of their best efforts the disciples of the
Gosidin could not catch hold of the bamboo container. They
reported Goséin about the matter who came to the ghat and
collected the gold. In the meantime the Kacharis got the
news and they enablock came to the Gosain for proselytisation.
Those Kacharis who offered gold (‘Son') for conversion to
Hinduism were thenceforward known as Sonowal Kacharis,

According to 1971 Census the Sonowal Kacharis consti-
tute the third largest plains tribal group of Assam with a total
population of 1,98,619. The estimated population of the
Sonowals as in March 1987 is 3,18,717.

We have already mentioned the socio-religious cause of
their conversion to Hinduism and today very few tribal traits
are noticed in the community, Dalton’s description of the
Kacharis (Saraniis) fit well with that of the Sonowal Kacharis.
«They are in comparison with the average run of the people
of the plains, their neighbours, a fine athletic race industrious
and thriving, of light olive complexion and rather strongly
marked Mongolian features:-----. The majority call themselves
Saranid that is purified Kacharis to indicate that they have
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adopted the custom of i
th olai
forbidden f ‘1..‘ e Hindus and abstained from

Social Structure

has m?l‘::: :rgc, the social structure of the Sonowal Kacharis
communities nfm: Hm'?ﬂ with that of any other non tribal
the village head o neighbouring villages, The Gaonbura or
ted with the damiin p "m,kc:"m““ of the village who is entrus-
Fespect from &llya zda}' village administration. He cummﬂ‘nds
the Gaonbura n.: pesides over the village assembly. Besides
‘Pathek, ‘-Tksirhnrj'-um other office bearers namely ‘BArik’,
‘Randhani’, The, 18 Burl, Gitghai; Medhi; ‘Tamuli’ and
Thus ‘Barik l'Emaii =2y ecific assignment for each office bcﬂ.liﬂr.
functions heid ; * I charge of the Namghar and the allied

i the Namghar. He also acts as the treasurer of

the pablic

appointed. FE-;—I;&',.P_,IH s::-me Villages separate treasurers are

trifes & e Pathek’ acts g reader of the religious serip-
5 in pnb]]:c 0Or p

can shower hfassi:? te functions. Only the ‘Asirbadia Ht{rﬁ'
The “Girghgii» i 3 nﬁ at :h.? end of the religious cersmonics.
S0Aps. The “Medhi* 'i_xpnrtm ‘Husorigit® and other I:Iigfﬂlﬁ
fanctions. he ‘]15: m. regarded us the chief in all religious
Iraining ¢4 e ?’ﬂﬂ 15 & special instructor who im]?ﬂﬂs
Hﬁﬂnj 5 a relj ‘m the art of Jayan Bavan® (*Gayand
purush Sri :Sim:s dance sequence propounded by
Tamuji s to suppl “b:rdc” Similarly the function of the
Participants of 4 fr 2 tel leaves and nuts to the audience and
‘Bilania® s Tl :IEII'DI.EE function,. The ‘Riindhani’ ©F
u ed with cooking and distributing the feast.

e 3
the *.ri||ag:r:'f3|1§u:r :s+ also the centre of solyiug disputes of
hef’ilmms tﬂgardi"g anything socisl or religi-
and punish the ™€ the village elders who deliver judgement
Funishmcm depcuding upon the
& Plih!ri-:? imposition of fine in money whic‘h
6. -ﬁﬂ.lﬂtnn E Soctunds orin kinds i. e. excommun!®
] 'T““Dﬂicri
IE?I.tR:priutlgﬁ,gLP 8

Plive E;hnf:lc;j__!,y of H:nga-h Caleuttd,
1.

&2

cation (“Khutimari’). Ex-communication is considered to be
the severest form of punishment the village elders can inflict
upon any villager for a serious crime.

Agriculture :

Agriculure is the sole means of their livelihood. They
are wet cultivators and Sail and Ahu paddy are grown in their
ficlds. Besides paddy, they grow maustard, potatoes, sweet
potatoes, *Matimah’ and other winter vegetables mainly
for lacal consumption, Modern method of agriculture is
resorted to by a few familics only. Fertilisers and pesticides
are rarely used and the villagers depend upon cowdung as

manure.

Food :

Rice is the staple food of the Sonowals, All kinds of
vegetables and pulses are included in their menu, Their great
delicacies are fish. mutton and chicken. They do not take pork
nor the people rear pigs. Ricebeer is locally prepared by a few
families and the people take it occasionally, Today, however,
the consumption of rice beer is restricted and educated sections
prefer tea to ricebesr. Formerly the first item to entertain
puests was betel leaves and nuts and ricebeer and the host
seemed to be offended when the guests refused to accepl their
hospitality, This trend is fast disappearing and now-a-days
tea iz offered to the guests. Of course betel leaves and nuts
is a must item which precedes or follows the cup of tea. For
their tiffin they use special variety ol rice (‘Komal chiiol' and
*Bori chiol’) which is used by other non tribal people also,

Dress |

The dresses of the Sonowal Kacharis of both maje and
fernale are similar to those worn by other rural Assamese men
and women. Most of their clothes used in day to day life are
woven by the womenfolk and almost every house possesses

a loom.
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House :

A typical Sonowal Kachari house has similarity with that
of the non tribal house in rural arcas of Assam. They cons-
truct separate shades for cattle, ducks and poultries, The
eranary is penerally constructed towards eastern direction and
ina corner in front of the house. The well-to-do sections
construct pucca or semi-pucca Assam type houss with Cl
sheet roofing.  Every household munst possess a spacious court-
yard for threshing and processing paddies and the campus is
neatly mapintained. Almost all the families have their basti
lands, some portion of which is used as jungles which provide
them with house building materials like bamboos and firewood.
The houses haye apartments and the first room is used asa
drawing room to which outsiders have casy acecess.

Social life :

Co-operation is the salient feature of their social life.
~ Whether harvesting paddy or constructing or removating a
house of an individual family, all the villagers co-operate. Both
mile and female are very lubourious. Theyreap a bumper
crop of Sali paddy by the strenuous labour of both sexes.
Just as menfolk are experts not only in agriculture but also
in other household chores like housebuilding, gardening etc.
similarly the womenfolk are also experts in their own fields.
The womenfolk help their men in the fields, weave clothes
and prepare meals for all the members of the family. The
‘unity is scrupulously maintained and inter family dispotes are
amicably seitled in the village. The youths play active role
in the smooth running of the individual or community festive
or religious occasions. No woman will formally join the *Mel
(village council) though she does not hesitate in making her
voice heard or her opinion felt. The distinction of man and
woman makes itself manifest in the behavioural pattern of
the familiecs which is reflected in the character and outlook
of the young boys and girls,

Family :

A Sonowal Kachari family counsists of a nucleus of father
and mother with separable units of sons and daughters. Both
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primary and joint family systems are prevalent. The eldest
male member of a family runs the house. Within the family
the sphere of man is clearly distinguished from that of the
woman, There s no sepregation nor is any seclusion of
woman observed but each hus a s<pecial sphere of activities
clearly demarcated. The oldest male member of the house
is' highly regarded and his orders are not violated. The
division of labour between the sexesis scrupulously observed
and both the man and the woman sccept the traditional
pittern without any question and grumbling. From early

‘childhood a girl knows the typical work assigned to her and

the boy also knows his assigned duties. Thus a boy always
looks up to his clder brothers and father for guidance in
regulating his behaviour. In the same way does a girl derive
her instructions from the female relatives and builds up her
bzhaviour on the patiern of her mother and sisters.

Imheritance :

Their system of inhentance is patridincal, The land
belongs to the family and the head of the family is the owner
of the lands. After the death of the father the land i
divided equally among the sons, The house is considered
as immovahle property and after the death of the father
generally the eldest son becomes the owner of the houvse.
Every house has its movable property in the lorm of utensils,
implements, livestock and poultries, ornaments, eycles, radios,
wris! watches cte. which are owned by individuals,

Clan :

The Sonowal Kacharis are divided into seven exogamaouns
clans (' Banpgshas®) vig. ‘Bl Khitifiri®, *Chiel Puriya®, *Amari-
bamiyd', *‘Dhulial’, ‘Ujani Kuchiyd’, -Nimani Kuchiya' and
‘Tipamiya". These clans are again subdivided into fourteen
subclans (‘Khels’). They are ‘Hagral', *Muktal’, ‘Madan’,
‘Minikiyal’, *Ahmal’, ‘Formal’, ‘Bor Hajoal’, *Saru Hajowal',
sKumral', *Dhekidl’, ‘Dingial’, ‘Lothial, *Dangril’ and
‘Chetial’. There are again branches of these subclans viz,
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*‘Mikriri®, ‘Daphliri’, ‘Nezkatiiri', ‘Daimiri’, ‘Khakhlari’ etc.
It may be mentioned that these divisions are not carried
to an extent leading to any social disharmony snd breach
of cobesion. Except on marriage occasion reference to clans
is bardly made, In their day to day life thereis no feeling
of high or low clan members.

The origin of the clans may be traced to certain charac-
teristics of their ancestors. For Example the members of
‘Muktal' and ‘Minikial’ clan trace their origin to their benign
ancestor king Manick and Mukuta.

Title :

Since their conversion to Hinduism and because of the
large scale conmtact with the non Somowals, the Sonowals
used to write non tribal titles like Hazarika, Saikia, Bora
in their process of assimilation. Today, however most of
the Sonowals write Sonowal as titles.

~Marriage ©

The Sonowal Kacharis feel that an uwnmarried man is
socially incomplete and therefore marriage is considered as
indispensable for the adult boys and girls. A boy usually
marriés at the age of 22-25 years while the marriageable
age for girl is 1822 years. Marriage in the same clan is
strictly probibited, a motto postulated in the remote past
is scrupulously adhered to even today. Once a girl is married
she belongs to her husband's family and the children born
of their marriage in all cases bear their father's surname.
Marriage ceremony takes place at the girl's house. Monogamy
is the general rule and the second wife is taken only after
the death of the first wife. But having more than one wife
is not treated as a breach of marriage rules provided ome
can afford to maintain & big family, In case of & second
wife permission from the first wife is essential. If a second
wife is taken without prior' permission from the first wife
then the latter can file a case before the assembly of village
clders. In such cases the second wife shall have to live in
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a separate house, Polyandry is quite unknown I-Hhmth
divorce, widow remarriage can be made effective if the parties
so desire.

The Sonowal Kacharis, have four distinct forms of
marriage viz. (1) “Nowa Dhowa or Bor Biya' (2) *Hom Diya®
(3) *‘Gandharba’ and ‘Churchuria’ or ‘Rabha’ Sarakii Diya'.
Considerable non tribal influence is noticed in their marriages
particularly in the former two types which entail huge
expenditure and long drawn formalities. These are psually
arranged by the parents of the prospective couple, Ounly in
the *‘Hom Diya’' marriage they may employ Brahmin priests.

The widely prevalent form of marriage is ‘Gandharba®
where the couple concerned takes the initiative, The reasons
for preponderance of Gandharba form of mln'illumthi‘t
traditionally Sonowal Kachari marriages are held under this
system and this system therefore entails no social stigma,
Social approval is accorded provided the marriage takes
place within the society’s matrimonial norms. Besides, the
formal marriage requires long drawn formalities and many
families try to avoid this. Another reason may he.thn
comparative lesser expenditure in ‘Gandharba’ type of mmqu
Generally Gandharba marriage is the uutﬁorn.u of love at first
sight and the boy and the girl decide this course as they
apprehend doubt about their parents’ l'g_tmblmn.l to the
formal marriage. The socio-cultural occasions provide ample
gcope to the young boys and girls to develop love at first
sight. If the boy is uncertain about the acceptance of the
marrigge proposal from the parents of the girl as well as
frum his own parents, ™then ome night he takes away his
sweetheart to his residence with the hcl.P of his friends.
After three days of the incident information mu:lf he .n-.nt
to the pareats of the girl which is called ‘Jananidiya® or
«Chordekhidiyia’. The boy is required to b.el.r the upunp:_l.
of & sumptuous feast gulminating thnf marrisge, Th;*R;bl.:a
Sarakaj Diyd® or *Churchuria Biya' is also a popular t?'p#
of marriage where the runaway couple is formally recognised
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‘Makriri', ‘Daphlari’, ‘Nezkatari’, ‘Daimiri’, ‘Khakhlari® etc.
It may be mentioned that these divisions are not carried
to an extent leading to any social disharmony and breach
of cohesion. Except on marriage occasion reference to clans
is bardly made. In their day to day lifc there is no feeling
of high or low clan members.

The origin of the clans may be traced to certain charac-
teristics of their ancestors. For Example the members of
‘Muktal’ and ‘Minikial' clan trace their origin to their benign
ancestor king Manick and Mukuta.

Title :

Since their conversion to Hinduism and because of the
large scale contact with the non Sonowals, the Sonowals
used to write non tribal titles like Hazarika, Saikia, Bora

in their process of assimilation. Today, however most of
the Sonowals write Sonowal as titles.

“"Marriage :

The Sonowal Kacharis feel that an unmarried man is
socially incomplete and therefore marriage is considered as
indispensable for the adult boys and girls. A boy usually
marries at the age of 22-25 years while the marriageable
age for girl is 18-22 years. Marriage in the same clao is
strictly prohibited, a motto postulated in the remote past
is scrupulously adhered to even today. Once a girl is married
she belongs to her husband’s family and the children born
of their marriage in all cases bear their father's surname.
Marriage ceremony takes place at the girl’s house. Monogamy
is the general rule and the second wife is taken only after
the death of the first wife. But having more than one wife
is mot treated as a breach of marriage rules provided one
cin afford to maintain a big family. In case of a second
wife permission from the first wife is essential. If a second
wife is taken without prior' permission from the first wife
then the latter can file a case before the assembly of village
elders. In such cases the second wife shall have to live in
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a separate house, Polyandry is quite unknown although
divorce, widow remarriage can be made effective if the parties

s0 desire.

The Sonmowal Kacharis, bhave four distinct forms of
marriage viz. (1) ‘Nowd Dhowi or Bor Biyd' (2) ‘Hom Diya
(3) “Gandbarba' and ‘Churchurid’' or *Rabhi’ Sarakii Diya'.
Considerable non tribal influence is noticed in their marriages
particularly in the former two types which entail huge
expenditure and long drawn formalities. These are psually
arranged by the parents of the prospective couple, Ouly in
the ‘Hom Diya® marriage they may employ Brahmin priests.

The widely prevalent form of marriage is ‘Gandharba’
where the couple concerned takes the initiative. The reasons
for preponderance of Gandharba form of marriage are that
traditionally Somowal Kachari marriages are held under this
system and this system therefore eatails no l-m::::ll stigma,
Social approval is accorded provided the marriage takes
place within the society’s matrimonial norms. Besides, the
formal marriage requires long drawn formalities and many
families try to avoid this. Another reason may be the
comparative lesser expenditure in *Gandharba’ type of marriage.
Generally Gandharba marriage is the untoun:e of love at first
sight and the boy and the girl decide this course as they
apprehend doubt about their parents’ dgreeableness to the
formal marringe. The socio-cultural occasions provide ample
scope to the young boys and girls to develop love at first
sight. If the boy is uncertain about the acceptamce of the
marriage proposal from the parents of the girl as well I..l
from his own parents, “then one night he ukel_nm.]r his
sweetheart to his residence with the help of his friends.
After three days of the incident information must h; .u:nt
to the parents of the girl which is called ‘Jananidiya® or
«Chordekhidiva'. The boy is required to I:_car the expenses
of & sumptuous feast culminating ﬂ:e' marriage, The ‘Rabhi
Sargksi Diya' or *Churchuria Biya" is also a popular type
of marriage where the runaway couple is formally recognised
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as married couple, with an unceremonious feast to a few
village elders.

Bride Price :

Every girl in a tribal setting is considered an asset in
the family to which she belongs. So depriving a family of
a girl by taking her away in marriage has to be compensated
by payment which is known as bride price. Bride price,
however, must not be taken as return for dowry. “But jt
would be wrong to minimise the economic aspect of the
proceedings. The bride’s kindred are losing a valuable labourer
heace her mother wails—‘who will henceforth fetch water
and kindle the fire, who will relieve me of the burdea of grass'.e
Now a days brideprice is charged only in *Gandbarba’ form
of marriage. Thereis no fixed bride price. It may vary
according to the status of the groom and the goodwill of
the girl’s parents towards the groom's family, Ia some Sopowal

. Kacheri villages a nominal bride price (Rs. 5.00) is given.
It is reported that in mo case does the bride price exceed
RS. 300.00 even in the case of ‘Gandharba’ marriage.

Religion :

The Sonmowal Kacharis are the devout followers of
‘Mehapurashia Baisnav Dharma’. All the Somowals are the
disciples of ‘Auniati Satra’ with the only exception of a few
Sonowal Kacharis of Lakhimpur district who owe allegiance
to the ‘Checha Satra’, Among the villagers there are two
broad religious divisions namely *Saranii’ and *Bhajania’. All
the Sonowal Kacharis above the age of sixteen may be regarded
as ‘Saranids' and those who are on the other side of the fifties
follow the strict rules of Dharma, thus upgrading themselves
in the socio-religious ladder. They are known as ‘Bhakats’,
These ‘Bhakats’ have various grades and the senior may be a
‘Medhi",

6. Lowic, R.H.~Social Organisation, 1966, P, 101
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Although Vaisnavism takes its root deep into the heart
of the Sonowal Kacharis, yet the people maintain much of their
traditional religious beliefs and practices. Goodluck, flouri-
shing agriculture, misfortune, natural calamities eic, in the
village are attributed to the pleasure and furies of various
benevolent and malevolent deities. Like other Kacharis, the
Sonowals, too, worship Lord Siva, and observe ‘Bathow Puja’,
During the month of ‘Fagun’ or *‘Chot’ (March-April) the
Sonowals worship ‘Bithow’ in the *Biitho' or ‘Bathow Sal
at Borpathar village near Dangari. Sacrifice of animals is
resorted to in this puja, A special song called ‘Haidang’ is
sung duriog this puja. Although basically it is a religious
song, yet this song contnins considerable historica] :iggiﬁmn_m
in respect of the past life of the Sonowal Kacharis. Worship
of household deities is also prevalent among them. Some of
the household deities are ‘Burd Pohi*, ‘Saragdeo Puje’, Pir
Diya, Morak Diyi and ‘Lakhimi Diyai'. It is believed that
unless these household deities are worshipped, peace will not
prevail in the family,

During 2 year the Somowals observe various religious
ceremonies in their village Narghars, The important cere-
monies are Janmastami, the ‘tithis’ of Sri Sankardev and Sri
Madhabdev, ‘Sengeli Maisor Sabah’ (‘Garakbia Sabih')
“‘Lakhimi Sabih’ and ‘Noridsiga Sabah’. Besides thesé, tijey
observe ‘Giti Giri Bhoj’, 'Gajii Bhoj', for the welfare of the
villagers. These are held in the forest or in a bank of a niver.
In order to contain dny probable epidemic or natural calamity
in the village, they observe ‘Bhur Utowa Sabih’ ip a
river. The womenfolk obesrve “Ai Sabil’, ‘Apeswara Sabdh’ at
Namghar to appease the female deities. *Ai Sabah’ is specially )
performed when pox appears in the village. ‘Mah Prassd’
(grams and fruits ete.) is offefed to the Goddess,

Featival :

The most important festival of the Sonowals is the
Rangali Biliu which falls onthe *Sankrinti® of *Chot' (14th
April) and comtinues for & fortnight. Like other Assamese
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people, the Sonowals, too, consider the Rangali Bihu as their
traditiona]l community festival. The main trait of this Bihu
is the dance of young boys and girls in separate groups along
with beating of drums and pipes. On the eve of the Bihu
the womenfolk clean the clothes and prepars special Bibu
delicacies like *Chird’, ‘Pithd’ etc. The menfolk remain busy
in collecting necessary items such as ‘Tard' Pagba (ropes for
the cattle prepared out of slices of *‘Tari’—an indigenous
creeper) and vegetables such as raw turmeric, bringel, gourd
etc, for the next day's ‘Garu Bihu'. The first day of the Bihu
is dedicated to the cattle, as cows aand bullocks provide them
with means of livelihood. On this day early in the morning
the-cows and bullocks are ceremonially bathed in a river and
cut pieces of the said vegetables are thrown to them. In the
afternoon they are roped with *Tari Paghd’ and entertained
with cakes specially prepared for them. The young boys and
girls wear new clothes on this day and after enjoying the special
preparations of the Bibu, spend the time in egg fight (‘Kani
juf). Next day is the ‘Manuh Bibu' and on this day the ‘Bibu
Husori* is formally inaugurated at the Namghar. Regarding
the origin of the ‘Husori® the Sonowal Kacharis have a legend
which runs as follow. *Brahma had a daughter by an Apsara
or celestial maiden. The unrestrained God later sct his eyes
on his grown up daughter and wanted to enjoy her. King
Dharma (another name for Yama or king of death) took up
the matter and weighed his scales of justice, He found the
girl guilty and drove her out of heaven. She came to earth
and roamed about. When spring came there was thrill of
-new life throoghout the universe and the gods remembered
this girl who was pinning away in misery and loneliness. They
went to Vishnu and spoke to him about her, Vishnu sent them
to *‘Bathow' or *Mahadeva’, Sitting under a peepal tree ‘Bathow’
give them lessons in Husori dance and music. The God
then went to each divine houschold, danced and ssng and
thus collected various articles. With these they rehabilitated
Brahma’s daughter. The girl looked up again in all her
youthfulness and semse of joy. She started dancing while
the gods accompanied her on their instruments. Her bewi-
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Itchin; dance softened the heart of king ‘Dharma’ and she wis

recalled to her divine home. But the dance and music remai-
ned on earth to be performed by the Kacharis every spring.”?
Only after the formal inauguration, the *Husori’ party can
visit the house-holds. During these Bihu days the entire
village is astir with joy and merry makings know no bounds.
The eatire atmosphere is surcharged with beating of drums
and sound of pipes and melodious songs and dances.

The Sonowals have a folk belief regarding the origin
of the Bohag Bihu. It is believed that during Bohag Bihu
the demon king Bali who was cousigned to the Hell
(Sutal) slong with the demons, returns to the earth on the
‘Bisuva Sangkranti’ day after completing a year and the
Sonowals therefore rejoice on the advent of the demon
king.

The dancing party carries one piece of long bamboo
and placing the same over three bamboo posts in the
courtyard of the households beat rhythmically with bamboo
sticks singing simultaneously Bihu songs and dancing merrily
with the tumes. Due respect is shown to theé ‘Husori’
parties by offering betel leaves and nuts, cash and ‘Seleng
chidar’ in a ‘Sarii’ and in return the party Dblesses the
inmates of the house for a prosperous mnew year, The
money thus collected is spent in various socio-religious
occasions held in the Namghar,

Magh Bihu and Kati Bihu, the two other Assamesc
Bihus are also observed by the Somowals on the ‘Puk
Sangkrinti’ (14th Jaouary). and ‘Ahin Sangkriati’ (17th
October) every Year.

Death and Attendant Ceremonies :

The dead bodies among the Somowals aré cremated.
In the past_the Bebari section of the Sonowals practised
Peradiya’ (coffin system). But since 1921 the system has
been abolished. In this type of burial a coffin was made

7. Goswami, P, —Essays on the Folklore aad Culture of
North Eastern India, 1983, p 2-3
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(Sutal) along with the demons, returns to the earth on the
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and placing the same over three bamboo posts in the
courtyard of the households beat rhythmically with bamboo
sticks singing simultaneously Bihu songs and dancing merrily
with the tumes. Due respect is shown to the “‘Husori'
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7. Goswami, P, —FHssays on the Folklore and Culture of
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of two boats specially prepared for the occasion. One boat
was used for the corpse while the other served the purpose
of @ cover,

Dead bodies of children below the age of five, preg-
nant women and epidemic cass=s are buried. Dying inside
the house is not considered as ominous.

Purificatory ceremonies are almost similar to those of
the neighbouring non tribals with the exception that the
Kacharis generally do not employ a Brahmin to preside
over the purificatory ceremony, The *Medhi' presides over
all the functions relating 1o death. They observe a threc
tier purificatory ceremony namely ‘Tilani® on the third day,
‘Dahdinia Daha' on the tenth day and *Kuridinia Kij on
the 20th day. Ancestor worship is also prevalent among
them. ‘Namkirtan’ and a pgeneral feast for the villagers
are held in the purificatory ceremony.

Changing Trend :

The socio-economic set up of the Sonowal Kacharis
has undergone tangible changes. There have arisen 2 number
of semi urban growth centres due to infra-structural develop-
meats in the post independent period. The people are
more consgious about economie and educational improve-
ment, Individualism has overtaken the old corporate livimg.
The roads conmecting the villages scrved as catalyst in
spreading the modern culturss and value systems generated
in towns, Ihe people ure secking after new avenues of
employment, The occupational mobility takes place along
with the movement of the people from one area to another.
Due 10 spread of education, the youths fancy white collar
jobs. The leadership pattern also changes. [he cducated
perions are gradually replacing the traditional leadership.

Change is also noticed in the material culture including
dress and food habits. The people prefer to build modern
Assam type houses, The younger generation prefers modern
dresses. Ricebeer habit is fast disappearing from the educa-
ted sections. Only in festive occasions rice beer is prepared.
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The religion and culture of the neighbouring non Sonowal
Hindus had made tangible impact on their socio-religious
life and process of assimilation is visible The Namghar
which is the centre for all community religious activities
in the rural #areas of Assam [inds & respectable place among
the Sonowals too. Many of the Hindu deities and worships
attached to them are finding their place in the Sonowal
Kachari pantheon. Similarities are noticed in rites and
rituals also. In fact the concept of God, birth and death, -
belicfs relating to transplanting of paddy and harvest,
disposal of dead amd atiendant ceremonics cte. arc almost
similar with those of the nom tribal rural Assamese people.

Of late & trend towards revivalism is noticed in
respect of their traditional culture.

The Sonowals are not lagging behind in politics. We
find Scnowal representatives in the Lok Sabha and State
Assembly. Even an educated Sopowal girl is accepting the
challenging ftask of representing the community in the

present Assam Legislative assembly,
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The Zeme Nagas of the North
Cachar Hills

INTRODUCTION

The hill areas of Assam are inhabited by two numerically
small H?gn groups.  While there are about 20 Nos, of Rengma
Naga villages in the Karbi Anglong District almost equal
number of villages are found to be inhabited by the Zeme
Nlﬂ!.“ in the North Cachar Hills District in the Barail ranges
starting from the boundaries of Nagaland and Manipur to
Maibang and the river Kapili. Sometimes the Zemes are
c_qulat:d with the term Zeliangrong which is only partially true.
Zeliangrong is rather a common term which is used to denote
three kindered tribes, namely, Zeme or Zemei, Liangmei and
Rongmei and thus Zelinngrong is a combination of Ze - Liang
+Rong.t  In Manipur, however, the Zemes and the Longmeis
af'e commonly known as Kacha Nagas, in Nagaland these two
kindered groups are known as Zelinng. The Rongmeis are
koown as Kabui Naga also,

MIGRATION AND SETTLEMENT

The Zemes, being one of the Mongloid tribes, had migra-
ted to the North-East India, long long back along with the
other Naga groups and settled in the Naga Hills (present
Nagaland). The migration of a section of the Zemes to the
North Cachar Hills is not so old. In the |8th century, they
_m_igralcd to the North Cachar Hills via Manipur and settled

1. Saha, N, Ethllﬂgrﬂ[;ﬁil.;- EI-IJF}' of the ZcHaﬁgmng Tribes of
North-East [ndia in the book. The Tribes of North-East
India, edited by S. Karotemprel, Shillong, 1954, Page-218.
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down in the North-eastern part, the present North Cachar
Hills district. At the time of their migration the entire North
Cachar Hills region was within the Kachari kingdom and the
Zemps, therefore, had te live under the Kacharisuzerninty
for many many years continuously, Along with the dechine
of the Kachari power, the Zeme Nagas became an casy prey
to the warlike Angami Nagas who raided and harassed them
constantly. As a consequence some of the Zeme Naga villages
situated an the border of the then Maga Hills and Manipur
migrated towards west and settled in the hills beyond the
Diyung valley up to the banks of the Kapili river.®

The Zemes inhahiting the North Cachar Hills district has
a peculiar system of migration which can be regarded as cycle-
migration. Perhaps topography of the Barail range is itsell
responsible for it The hills are extremely steep with aboun-
ding cliffs and crags. Land, suitable for JThumming (shifting
cultivation) is found in scattered patches only. Hecause of
insufficiency of suitable Jhum land, a village must have an
abnormally large territorial jurisdiction at its dispasal, At the
initin] stage of the migration and settlement in the North
Cachar Hills region, the Zemes might have selected several
village sites for each village keeping in view not only of the
topography of the terrain but also the future necd of ench
village. When in course af time a stretch becomes exhausted,
the entire village ora part of the village is shifted to one of
its preselected sites. When the whaole villape is shifted to a
fnew site, there isevery likelihood of the villnge being shifted
to the original site again when the regeperation of vegetation
in the old Jhum site is complete. Thus leaving of a particular
village site by the people of the village for another site does
not practically meaun its abandenment since the original village
site with the graves of their ancestors and their hallowed
ave a great impact on the Zeme life and culture.

memory h =1 -
they would come back to the original village

Sooner or later

o B;rduln.‘.::l., ﬂ N.-. District Handbook, United Mikir and
North Cachar Hills, Shillong, 1972, Page-23.
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site from the other village sites and the rotation or for that
matter cyl:l;—migngiqﬁ would be complete. But this cycle-
migration is 100 slow @ process which can be measured in

terms of generation rather than years,»

SOCIAL LIFE
A Family Structure -

The Zemes of the North Cachar Hilis follow the patriar-
chal system ul‘fami[jr-ura_u:ufg, As such the father is the head
of the fumily and the line of descent is traced through the
male members only. They have the nuclear type of family.
A Zeme family generally consists of the head of the family,
his wife, unmarried sons and daughters and also unmarried
brothers and sisters. As soon as a son or a brother gets
married he is required to stay separately. However, the joint
family system is also not totally absent, In a Zeme family,
next to his father, the eldost son exercises his poswer.

B. Clan,

The Zemes of the North Cachar Hills have six clans of
equal status. They are Npame, Nkuame, Heneume, Nriame,
Sogame and Panme. These clans are exogamous and as such
no marriage can take place between a boy and a girl belonging
to the same ¢lan. Marriage between the members of Npame
and Nkume is also not cncournged because of the fact that
these two clans are considered to be allied,

C. Marriage.

Marringe by negotiation is the prevailing practice among
the Zeme Nagas. In most cases love results in marriage if
the parents or guardians of the boys and girls raise no serious

objections and the customary law of clan exogamy is mot

violated. The parents of the boy are required to tuke initia-

3. Bordoloi, B. N, Land Ownership and Cycle-Migration

among the Zeme Nagas, in the North East India, edited by

§. M. Dubey, Delhi, 1977, Page-410,
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tive in case of negotiated marriage. Payment of bride price
is a must. It may, however, be paid either in cash or in kind
or in both in accordance with the decisions arrived at by
both the parties, The kind includes necklace, cattle, Mithun,
paddy, etc. The bride price is called ‘Hemipaibe’ in Zeme.

On the day of marriage the bridegroom and the bride
must put on their traditional dresses and ornaments. The

bridegroom takes an oath before the village priest and the
other villagers presentto theeffect that he would keep the
bride as his wife during his life in this world. Prior to this
the priest worship Tingwang by sacrifing & hen for the well-
being of the couple. Next day the newly wed couple leave
for the bridegroom’s house where a grand feast with buffalo
and pig meat along with rice-beer called Inaduijang is to be
offered to the villagers of the boy as well as of the girl.

Divorce called ‘Kalak Sakbe' is permissible with the
approval of the village council presided over by the village
headman. If the divorce is permitted at the request of the
wife, the bride price is required to be returned to the parent
or guardians of the husband. If the divorce process is initiated
by the husband, he is required to part with one half of his
property in fvaour of his diverced wife.

Cross-cousin marriage is a preferential one.

D. Birth.

At the time of delivery, the expectant mother is helped
by the old and experienced women of the village. The mother
has to remain inside the house upto the fifth day from the date
of delivery. On the sixth day the baby is taken out of the
four walls of the house and shown to the sum, Shlwin_g of
the head is also done on this day. A suitable name is given
to the child by the children who assemble t.haratulwrmm
the sun-showing ceremony of the baby. The purification
ceremony of the mother and the new born baby takes place
on the 1lth day by sacrificing & cock in case of a male child
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and a hen in case of a female child in presence of the village
elders. It is expected that such @ sacrifice would ¢ensure a
better life of the child in this world. The elders and others
w?'m remein present on this occasion have Lo be entertained
with tice beer,

E. Death,

In the Zeme gociety death is regarded as a natural
pmc‘csl from which none can escape. A person is allowed
to die inside the house. As soon as a person dies a son of the
deceased goes out of the house with the weapons of war by
striking the both sides of the front door to drive away the
evil spirits responsible for the death. In the courtyard he
uftcrf the names of his forefathers loudly accompanied by
high jumps. His shouting attracts the villagers who immedia-
tely arrive at the residence of the deceased for the performance
of the last rites.

: The Zemes believe life hereafter and they, therefore,
.thmk that when a person dies, he or she is making a long
jﬂl.ll‘lrfc?' to the spiritual world. As the Journey is a long one
provisions for food and, drink have to be made for his or her
usc on the way. The relatives of the deceased person, there-
!’nrn. Prepare a small feast and offer a share to the deceased
na small basket, The dead body is then bathed and new
cloths are also Puton. Itis then buried in a pgrave in front
of the house along with the articles used by the deceased while
he was alive. A flat stope slab with some marking is then
placed on the gruve as g symbol of identification of the grave
of the deceased. The death ceremony is performed with the
help of two village priests called ‘Tingko' at the completion
of one year by offering a feast to the villagers,

F, Customary Law of Inberitance,

It _I““ already been mentioned that Zeme Napas have
the patriarchal system of family structure. As such the sons
should inherit the property at the death of their father. But
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according to the customary law prevailing among the Zemes
only the eldest son can inherit the father’s property and in
return he has took after his younger brothers and sisters till
they come of age and get themselves married. If 2 man
dies without leaving amy male issue, his property will be
inherited by his brother and not by his daughters. If the
deceased has no brother also, the property will automatically
go to the village council. The eldest daughter is allowed to
inherit the cloths, ornaments and the looms of her- deceased

mother,
G. The Village system and Village Leadership :

The Zeme Nuaga villages are found to be located in the
breezy hill tops. In the past when frequent village raids by
other Naga groups was a rather a regular feature, the villages
situated at the hill tops provided a better defence stratepy.
Although their villages are on the hill tops, nevertheless,
their granaries are located in the hill slopes half to one
kilometre away from the inhabited villages,

The houses are censtructed on the ground with timbers
and bamboo with thatehed roofs in two rows keeping sufficient
open space between therows. A Zeme house is sufficiently
high in front but gradually its height goes down towards
the rear in such a proportion that a person has to bend
his head when he is required to go out by the back door.
That is to say, in the rear side the roof is kept only about
a metre above the ground, The houses are very artistically
designed and constrlicted with locally available construction
materials in such a manner that they last for ycm-? am? years
together, While constructing their houses, the :'.iuuf:llun in
which the wind blows constantly is always laken into account
so that the wvelosity of wind cannot damage the structure
of the house, The technology used in construction of the Zeme

houses of simply murvallous.
The house generally consists of (wo chambers with a
protruding varandah in front. In the inner chamber there
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Is a hearth in the middle and about a metre above it a
bamboo Machang is kept hanging where the newly manu-
f“':“"’d cane and bamboo made articles, seeds of vegetables,
grains, dry fish and meat ang many other things are kept.
The constant smoke coming out of the hearth serves asa kind
of preservative,

In cach Zeme village within the jurisdiction of the
North Cachar Hills, there is a village council which is
entrusted with varjous important works like the maintenance
of law and order, trial of cases and disputes observance of
community and village festivals, selection of Jhum sites and
_&'m distribution thereof angd so on. This village council
fs headed by the villape headman called Matai. The order
'mportant members of this council are Kadaipeo or ihe
land owner, Paitingko, the priest and the assistant village
headman calleq Mataichepeo. All other village elders are
also the members of the village council,

H. Morungg ~Dormitories for boys and girls,

The Morung system of the Zeme Nagas of the North
_E?athur Hills by itself js unique in nature and perhaps it
_t: the most outstanding aspect of their social life. Morung
Bacommon ferm used by all the Naga group of tribes to
d:ennte the traditiona] youth clubs for unmarried boys and
girls.* In Zeme dialect the Boys® dormitory is called Hangseuki
n_nd the girly’ dormitory is ecalled Leoseuki, Each Zeme
village in the North Cachar Hills District has two or three
Morungs for the boys and equal number of corresponding
Morungs for (he girls. Of course, from the point of view
of status aJ Morungs are equal.

= .As a customary rule as soonasa boy or a girl crosses
Age of cight he or she pag to sleep in his or her dormitory
8l pight. As one Morung for boys and one Morung for

4. Bordoloi, B.N., Morung System among the Zemi Nagas of
the Norh Cachar Hills district of Assam, Bulletin of the
T.R.L, VoL, No.Il, Guwahati, 1983,
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girls are not sufficient to accommodate all the youths of the
village, a Zeme village is found to have double of triple
Morungs for boys as well as for girls. The members of
Hangseuki are collectively known as Kienga while those of
Leoseuki are known as Keleona.

As soon asa child is born it becomes a member of
one of the Morung depending on the sex and the acceptance
of an egg offered by the parents by the members of one
of the Morungs, Since these Morungs are not based on clans,
sons and daughters of the same parents might be the members

of different Morungs.

Another important thing that may be mentioned here
is the fact that the first loyalty of the Zeme yvouths is
always towards the Morungs. Their loyalty to their family
and clans is of secondary importance.

The boys Morungs present a very spectacular sight and
they are the most beautiful and gorgeous buildings in the
village. The front porch of the boys Morungs are always
visible even from a distance. Generally the height of a Heng-
seuki is about 13 metres at the front porch and at the back
its height is about 2 metres only, The length, of course,
varies from 13 to 20 metres. The breadth is about 10 metres.
On one side of the Morung there is a big hearth n‘rhiﬂ{ is
kept lighted throughout the whole wintry night te mmu::u-a:
cold inside; The boys sleep at night on the planks raised
all around the four walls. The construction of the Ha_ngseuti
is so suprub that one’s mind is bound to be ﬁ.Hr.d wlth awe
and admiration at such indigenous skills, “TE gigantic timber
posts are decorated with the heads of Mithuns, bl{mli'dﬁ.
deer, boars, ctc. Ther¢ are fixed places for keeping the
weapons of war and hunting implements of the Zeme bucks.

There is an owner-cum-caretaker for each of the boys
Morungs who lives with his family at the end of the Morung
in a spagious room. It is he who lv::.m:!ws thl:nil the arts Ul'r
wrestling, fighting, hunting, dancing, singing, making of handi-
crafts, etc. The owner-cum-caretaker, therefore, must be an
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experienced and capable man Who can command the members
of a Hangseuki on all occasions. This ownership is hereditory
lnd. the youngest son Succeeds the father, For the useful
Services rendered by him, the owner.cum-caretaker does not
'r:.miw any ﬂna.ncinl benefits. But he hasa very high social
nrt:: and he js hclfi in high esteam by the entire people
e vi[lng_n. And in a tribal society the social status is
much more important than material gains or wealth.

i The Lelmuti: or girls' Morungs are not constructed
e the boys ones. The girls may select any house of any
E:I!:t;ﬂ !I!_‘or Ih::lr dormitory. The girls generally select an old
By PH¢ or this purpose. While the big front room is used
them as theijr Morung, the old couple and their family

. members live in the back portion of the hut. The girls work

j‘: t:ﬂ: respective ficlds during day time and use the dormitory
n:: PIOE atnight. The owner of the house and his wife
;m: their guil.rd'innu.t might only. Like the Hangseuki the
morung is also a training ground for singi i
spinning and weaving. 88 L S

the z:‘" boys Morung is the best school for practical life of

s fhe am h“‘:: lTht! Morung life makes them self-reliant,
» 80d also instils t

d“m*’lm"’au By S 10 them a sense of service to

p{peu:ll corporate body, Hengseuki maintains the village
t&nvil]ﬂs' m“:‘:‘ new roserviors for storing water, clear
mmmmpf s of jungles l:fﬁ:des participation in the socio-
a boys* M Uvals observed in the village. The members of
B acis I;J'::ng can also be hired by well-to-do villagers
ding houses E:ﬂ?inr harvested paddy from the fields. buil-
sited int M’ - The earnings from these sources are depo-
ey 0 Morung’s fund and are utilized at the time of feasts.

5' -
::Tfhf-:m. B.N., Morung system among the Zeme Nagas
: Nn:_onh Cachar Hills District of Assam, Bulletin
of the Tribal research Institute, Vol-I., No.-II. Guwahati,
1983, Page.s,
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Another very very important aspect of the Morungs is
the responsibility of their members towards a girl married
to apother village. When a Zeme girl is married to another
village, all the youths of her village irrespective of Morungs
have to work in the Jhum of her husband for one season
from cutting of jungles to harvest, In return the husband has
to entertain them with rice beer and a pig.

Thus as a traditional tribal institution, the Morung
system of the Zeme Nagas of the North Cachar Hills district
is unique in character and its influence is so pervasive that
a Zeme life cannot be thought of without the Morung system.

RELIGIOUS LIFE

From the point of view of religion, the Zeme Nagas
They belicve in one supreme God whom they
call Tingwang. Itis this God who guides the other deities
benevolent as well as malevolent. Tingwang, therefore,
is to worshipped so that they could be protected from the
epidemics and other evil spirits.  The village priest who
worships Tingwang and other deities by sacrificing buffaloes
pigs, birds, etc, is called Paitingko. W?nhippinz_ of Suhprai,
the god of crops, isa must since their cultivation entirely
depends on him. Many rituals are also performed in each
family in order to get rid of descases and other calamities,
Entering into one’s house at the time of celebration of a
religious ritual by outsiders is & mbuo: On th? !:ll]r of fall
moon the Zeme Nagas following traditional religion observe
Genna and they domot do any works on that day. They
believe in life after death and al%o in rebirth.

A section of the Zeme Nagas of the North Cachar Hills
has already embraced christianity.

" ECONOMIC LIFE

are animists.

A. Agriculture :
The main source of livelihood of the Zeme Nagas of the

North Cachar Hills is agriculture based on shifting cultivation
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nthu-wi_u knowing as Jhuming. In the Jhum lands they culti-
v.lte mlm_i crops. Besides paddy they raise maize, millets,
gimger, !mnilll. sweet gourds, oil seeds, and vegetables also.
Cotton is also grown by them in the hill slopes, The Zemes
are also good horticulturists, They cultivate pineapples,
oranges, guava, pomegranate eic. in the hill slopes.

The Zemes observe a peculiar festival known as Heidua-
rateube. The family which reaps the highest quantity of paddy
fr::m its cultivation is respected by the villagers by erecting
8 timber post called Etungsa in the courtyard, The family has
to entertain -the well-wishers with a feast preferably by killing
& Mithun or two to three pigs in absence of the former.

The most important factor in respect of agricultoral
practices in the Zeme Naga society is perbaps the land system
which is rather unique in character because of the fact that
Such a system is not found to be prevalent among the other
hill tribal communities of Assam. Our conception that the
Jhum lands are owned by the community only is also belied
Wwhen we examine the Zeme land system,

The Zemes of the North Cachar Hills have three types
of land, the land owned by the Kadepeo, the land-lord, land
owned by the six clans and land owned by the community.

Each Zeme village in the North Cachar Hills district has
ORE or two traditional land owners who are called Kadepeo,
The Kadepeos’ land consists of the entire village sites and some
beighbouring hills. For the occupation of village sites for
homesteads, the villagers are not required to pay any revenue
OF rent to the Kadepeos, For the cultivation of Jhum land
owned by the Kadepeos, however, each family has to pay a
basketful of paddy to the concerned Kadepeo measuring about
5 kg. per annum. In case of natural calamities and on other
humanitarian considerations, the payment of revenue may be
exempted also. The Kadepeo system is hiereditory,

The second type of land system is the clan ownership of
Imﬂ.’ Each of the six Zeme clans inhabiting the village has
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got its own private land demarcated by some natural bounda-
ries. Only the clan members have the exclusive right of culti-

vating such land,

The third type of land is the Jhum land owned by all the
families of the village and on which each family has a right to

caltivate.*

Apnother important thing which can be observed in the
Zeme society is the fact of allowing some families of one village
to coltivate Jhum land in &notber village with the consent of
the council of elders. Thus in the Zeme land system although
private ownership plays a very significant role, nevertheless,
the system is based on mutual help and understanding and also
on democratic principles rather than despotism,

It is also very interesting to note that many Zeme
families cultivate coffee and tea although the area of cultiv-

ation is not so big.

Weaving in loin looms with yarms spun from home
grown cotton is a very important cottage industry among
the Zeme Nagas. In the Zeme society we can hlll'dljrﬂnd
a womean without having the knowledge of l_pinnmg and
weaving. Their cloths are full of inln':l_m designs and so
they are very beautiful, All the domestic requirements of

cloths sre met from family looms.

The Zemes rear Mithuns, cows, pigs, goats ndbm
These are reared mostly for the™ purposz of meeting the
family requircment of meats for domestic m.lmpﬁm.,
observance of religious rituals and wnin-umnm:.: falm.r;ll
in the village. Animals and birds in excess to their require-
ments are sold to tlié needy villagers and also in the weekly

markets.

oi, B. N., Land ownership and Cycle w.‘jm
:muTt::Zm Nagas, in the book North East India, edited
by S. M. Duby. Delhi, 1978, pages 405-409.
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CULTURAL LIFE

The Zeme Nagas of the North Cachar Hills have been
ll_ble to maintain their ethpijc identity through their distinc-
tive cultural life. Their cuitural life finds its menifestation
through the celebration of community festivals, their folklores
and folk songs, dances and music, traditional dressess and
ornaments, etc,

A. Festivals.

The Zeme Nagas of the North Cachar Hills observe
@ number of community festivals which are more or less
connected with their primary occupation of agriculture, In
the observance of these festivals the members of the Morungs,
both of boys and girls, always take the leading parts.
Two of the most important community festivals celebrated
by the Zemes are described below :

(I) Heleibambe,

This festival is celebrated by each Zeme village according
to the convenience of the villagers prior to the starting
of Jhum cultivation sometime in mid April when monsoon
18 likely to set in. The Heleibambe festival is celebrated
for two days continuously. On the first day Tingkupeu,
the village priest, sacrifices a buffalo for the appeasement
ol‘+ Subprai, the god of crops. The meat of the sacrificed
animal is then distributed among all. After a feast in the
boys’ morungs, the members of the Hengseuki and Leuseuki
start  dancing and - singing which  continue throughout
the whole night in presence of the villagers. On the second
day the young boys and girls sing and dance in the village
streets stopping for sometime in front of each household.
Prior to the village street singing and dancing, the boys
and the girls of the Morungs collect wild plaintain leaves
from the nearby forests and distribute to all households in
the villages. The main purpose of holding this festival is
10 appease the crop god Subprai so that they could have
a bumber crop.
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(1) Siami,

Siami is the harvesting festival observed by the Zeme
Nagas of the North Cachar Hills. It is in fact a festival
organised by the members of the boys' and girls' Morungs
of the village. Like the Bishu festival observed by the
neighbouring Dimasa Kacbaris, in this festival also the
youths are required to get themselves prepared for the
observance of this festival much ahead of the time of the
actual celebration. Holding of grand feasts with the meats
of hunted animals and birds with rice-beer, dancing and
singing are the main components of this festival. The
earnings of the Morungs by doing physical labour are
spent in this festival. In some villages the youths cultivate
a patch of Jhum land themselves and whatever earning they
could get from the cultivated land, is spent for the celebration

of this festival,

This festival continues generally for four days. Brewing
of rice-beer in large quantities in the name of each of
the family members of a family and drinking it in the
bowls made from plaintain leaves on the first day, feasts
for the villagers in the Morungs for thres days and three
nights, presents of self-woven cloths to the boys by the
girls, singing and dancing continuously throughout the days
and nights by the members of the boys’ and girls' Morungs
are some of the special features of this festival.

Another interesting episode of this festival is the competi.
tion among the boys and girls« of the Morungs is to
recapitulate the names of plants, trees, flowers, crezpers,
orchids, medicinal plants, etc, and this is perhaps the most
educative aspect of this festival. Those who want to join
in this compelition' must have a liking for all types of
vegetation as well as a fajr knowledge of them. And this
in turn is sure to instil in thaq': special liking for the
objects of nature and indirectly this helps in the preservation

of the eco-system as well 8 environment,
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B, Folk Sﬂngﬂ,

The Zeme Nagas of the North Cachar Hills have a
good number of folk songs composed by their singers and
poets and these have been handed over by one genera-
tion _lo another orally. They have folk songs to befit each
Occasion and each festival. For example :— they have songs
of .ramucr.- a5 well as songs of separation, they have songs
Which are sung by the youths of the boys’ Morung while
they keep vigil at night addressing the young girls of the
village, songs sung in the Jhum cultivation, songs singing
the glory of their deities, songs sung in the accompainment
of Endra, a Veena like string instrument, eic.

There are duets also which are sung by the groups of
hﬂj_'i and girls. There are war songs and there are songs
which describe the individual heroism and advesture. The
most popular songs are, however, those which are related to
romance,

C, Dance

. 5"13?'!3 and dancing are a part and parcel of the Zeme
life. Their dances performed by wearing traditional dresses
l-lfd Ornaments are really colourful. They are quite vigorous
with slow rhythemic movements at the biginning and ending
with the quickest rhythemic movements. Their dances depic-
ling bunting of wild animals and also of wars are rather
dreadful for those who have very little knowledge of their life
and culture,

D. Musleal Instruments

The Zeme Nagas have only a few musical instruments
of their own. Their drum called Som is quite big in circum-
ference but‘th-.- leagth would be about haif a metre only. While
the crust Is made of wood, the covers are made from the
::ﬂ:-ta skins. The drum beater is called Somtang. They

Ve two kinds of wind instruments, the flute called Metiam
and the flute made from buffalo horn called Buike. They have
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only one kind of string instrument like Veena and it is called
Endra. They also use a pair of heavily weighted brass metal
discs (Gong) called Towai and their sound could be heard even

from a long distance.

E. Dresses and Ornaments

The Zeme MNagas have their own traditional dresses and
it has been mentioned earlier that these dresses are woven
by the womenfolk in the family lion looms. Most of the
cloths they produce are artistically designed. The dye required
for colouring the yarn is produced by themselves from the
herbs collected from the forests.

They have common as well as separate cloths for
unmarried boys and unmarried girls, and for married persons

of both sexes.

The unmarried Zeme bucks use a very nicely designed
chadar called Npokpai while the married men generally use
an artistically designed chadar called Paiteck. Male persons
use two kinds of Dhutis covering above the knees—while the
black one is called Epjingui, the white one is called Heni.

The Zeme women while working in Jhums and at home
use a kind of white cloth called Mini like a Skirt or a Mekhela.
The unmarried girls use a cloth to cover their head and it is
called Npaimang. During dances the girls use Nphaimang
to cover the upper part of their body. The women wuse
two types of Chadar called Nphaitik and Imphai. The costliest
and the most beautiful chadar wsed by women is called

Nheigianue.
The Zemes' liking for ornameats can be felt only and

jt can hardly be described. Men and women both egually

like to wear their ornaments at all times. One of the
ornaments worn by men is Teuba—a necklacs

ostliest
::ud; of costly beads and sea-shells. However the costliest

i i klace which
ornament worn by men is the Luiteo, & nec
is also made of very costly beads and see-shells. The men
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3'“; put on _-'1 ring necklace made of crowries. Earring
E:E:ninf ordinary beads and several cloured yarns called
i are also put op by them. They not only put on
armicts and bracelels made of brass, but anklets made of
:lne straps a_:uﬂcd Heke. Among the ornaments used by
H‘E‘;’:“ ;ﬂfﬂlmﬂ_ IHHJ_-'_ be made of Teluteu made of different
€% ol materials like costly sea-shells, crowrie, beads, etc.
It is the proud Possession of every Zeme woman 'Thf.']r
PUt on earrings made ol coloured :,'m.-ns. Each Zcmc“wumnn
also. puts on two Pairs of heavy bracelets called CGihitn.

F. Food and Drink.

! The staple Fum[. of the Zeme Nagas is rice. Rice
? generally 1ulf-:cn twice daily. Vegetables are taken with
:::: bu; Dal is taken scarcely, Meats of hunted animals
the p::fu::“? % ‘Ihem,. Meat of the Mithuns, is, however,
daily withdu:wm‘l::t Hem. Tea is drunk twice or thrice
favourite drin?l I e beer called ljaduijang is the most
Bresliy Honte o t 18 Tfequired for the entertainment of
75 ;ﬂd 8 Onsumption, :1_1 the performance of religious
from tender I;ng ;hu community feasts. Food items produced
are very murhﬂm 00 shoots and preserved in bamboo tubes
popular among them,

CONCLUSION

o AE; :::e Nagas of the North Cachar Hills District
et Ia c::luurf_u! tribe with their distinctive culture.

4 have their own dialect. While dealing with the non-
Zemes ‘th: men  use  broken Hindi. FEducationally and
:eunamf«:aﬂy their condition is far from satisfactory,
Modernism has made very little impact on them. But this
does not mean hat they are too orthodox and conservative
1o acoept something new. In fact they have come up to
accept the development schemes implemented by the N.C,
%{iils District Council. Scheme Jike special enrolement drive
. the LP. Schools located in their areas has produced
8o0d results, Leadership in the form of District Council
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Members, has already emerged. The rugzed tereain in which
they live has created a sort of geographyeal isolation and
their contact with the outside world is more or less confined
to the weekly market days only, Since these markets are
situated for away from their habitations, only & certain
percentage of the people could attend them at the weesk
ends and are thus exposed to the onside world.

Although the Zemes are somewhat short in their

physical structure. they are quite strong and stout. Their
complexsion is fair. The male persons cut their hair in a
round style. The girls also cut the hair in their forhead

keeping only a few inches.

Since the Zemes are adaptive to the developmental

schemes, it is expected that their economic and educational
backwardness will be a thing of the pastindue course of

time,

The name of Rani Gaidulu who fought against the

British and who represents the entire Zeliangrong group is
a living legend among the Zemes,

&
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